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Introduction 


Abu al-Qasim Mahmud b. ‘Umar al-Zamakhsharl is one of the last widely known 
and outstanding Hanafi Mu‘tazilite scholars who made important contributions 
in the fields of Qur’anic exegesis, traditions, theology, jurisprudence, grammar, 
lexicography and literature. Mu‘tazilism continued to thrive in Khwarazm, at 
least until the second half of the eighth/fourteenth century, while in the rest 
of the Muslim world it had already declined. 1 

Al-Zamakhshari was born in 467/1075 at Zamakhshar in Khwarazm, and died 
in 538/1144 in Jurjaniyya, where he was buried. Al-Zamakhsliari travelled for pur¬ 
poses of education and visited Mecca twice and stayed there for a period of ap¬ 
proximately twelve years. His first visit took place sometime between 500/1106 
and 518/1124, and his second visit was in 526/1131 when he stayed for seven 
years, hence he was given the honorific title of Jar Allah (Neighbor of God). 

The biographical dictionaries mention that al-Zamakhshari acquired his ed¬ 
ucation from approximately eleven scholars, and studied exegesis, traditions, 
theology, jurisprudence, grammar, lexicography, and literature. These sources 
also identify about twenty-six of his students. In most of the cases they mention 
what students studied with or transmitted from al-Zamakhshari, but in some 
cases information regarding their fields of study is not available. His command 
over Arabic was superb, and unparalleled. He was an outstanding scholar of his 
time who excelled in many sciences. He composed approximately fifty works 
during his lifetime. 

In the year 512/1118 al-Zamakhshari suffered a serious illness ( nahika ) and 
warning ( mundhira). 2 He made a covenant with God that if he were cured 
from the illness he would lead the life of guidance ( al-huda ), desist from the de¬ 
sires (al-hawa) and devote his lifetime in pursuit of the readings of the Qur'an, 
the tradition and jurisprudence. 3 

Primarily, al-Zamakhshari’s fame rests upon the Qur’an commentary of al 
Kashshaf ‘an haqa’iq al-tanztl wa ‘uyurt al-ghawamid fi wujuh al-ta’wtf, which 
he began to write upon his arrival in Mecca in 526/1132, and completed in 
528/1134. Al-Zamakhshari’s commentary contains a quintessence of Mu'tazilite 


1 W. Madekmg, The Theology of al-Zamakhshari,” Acfas del XII Congreso de la U. E.A.I. ( Malaga , 
1984) (Madrid: Union Furopeenne d'Arabisants et d’lslamisants, 1986), 485; W. Madelung, “The 
Spread of Maturidism and the Turks,” in Acfas IV Congresso de Estudos Arahes e Islamicos Cohn- 
bra-Lisboa 1968 (Leiden: Brill, 1971), 116. 

2 Abu al-Qasim Mahmud b. ‘Umar al Zamakhshan, Maqdmdt (Misr: Matba'a al-Tawfiq, 1906), 5. 

3 Al-Zamakhshari, Maqdmdt, 6-7. 
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doctrine which was adopted from the earlier Mu'tazilite exegetes; however, fre¬ 
quently he presented his own views. He mentions the views of both the schools 
Basra and Baghdad, but does not associate himself to any one of them. He was 
familiar with the Mu'tazilite theology of Qadi ‘Abd al-Jabbar (d. 415/1025) and 
also studied the doctrine of Abu al-Husayn al-Basri (d. 436/1044) which is evi¬ 
dent in his Mu'tazilite creed al-Minhaj f t usul al-dinA 

Wilferd Madelung describes that, “For (he Mu'lazilites, al-Kashshaf repre¬ 
sents the peak of intellectual achievement in Qur’an commentary.”"’ According 
to Andrew' Rippin, “The distinctiveness of al-Zamakhshari’s Qur’an commentary 
lies in his Mu'tazili theological leanings...The Mu’tazili doctrines of the unity and 
justice of God and the consequent ideas of the human free will and the need to 
deanthropomorphize the Qur'an become the prime themes of the distinctive pas¬ 
sages of interpretation.’^’ 

Since its inception, al-Kashshaf has been subject to both explication and or¬ 
thodox Sunni criticism which centered on the basic principles of the Mu'tazilite 
theology. Those who have denounced and criticized al-Kashshaf include leading 
scholars of Sunni orthodoxy. Yet, at the same time, al-Zamakhshari’s tafsir was 
cited, adopted, and commented upon by the orthodox community and there 
are an almost endless number of glosses, superglosses, and supercommentaries 
on it. The work by al-Baydawi (d. ca 685/1286), Anwar al-tanzil wa-asrar al-ta'wil 
is the most famous attempt to distill the essence of al-Zamakhshari’s work while 
attempting to omit those views considered reprehensible to Sunni orthodoxy. Ibn 
al-Munayyir (d. 683/1284) in his Kitdb al-Intisdf min al-Kashshdf refuted al-Za- 
makhshari’s Mu'tazilite interpretations. Fakhr al-DIn al-Razi (d. 606/1209) in 
his Tafsir al-kahir , Abu Hayyan al-Andalusi (d. 745/1344) in his Bahr al-muhit, 
Ibn Khaldun (d. 808/1406) in his Muqaddima and Jalal al-L)in al-Suyutl 
(d. 911/1505) all criticized al-Zamakhshari’s Mu'tazilite views. 4 5 6 7 

Modern scholarship on al-Zamakhshari is divided on the extent to which his 
tafsir expresses Mu'tazilite doctrine and approach. One study by Lupti Ibrahim 
compares the significance of al-Zamakhshari and al-Baydawi in Muslim theology 
and examines their works al-Kashshaf and Anwar al-tanzil which represent the 
views of the Mu'tazilites and the Ash'arites respectively. His study concludes 
that al*Zamakhshan as a Mu'tazilite gives priority to reason over revelation, 


4 W, Madelung, “al-Zamakhshari,” ET Supplement, 12:840-41. 

5 Madelung, Theology of al-Zamakhshari, 485. 

6 Rippin, “al-Zamakhshari,” ER, 16:554. 

7 Madelung, Theology of al-Zamakhshari, 485. 



whereas, al-Baydawi as an Asharite maintains that revelation has priority over 
reason.”® 

Another study written by Fazlur Rahman, within the framework of the Mu‘- 
tazilites’ five principles, examines al-Zamakhshari’s various techniques to sub¬ 
stantiate his Mu’tazilite views, such as rational orientation, variant readings of 
the Qur’an, support from the Prophetic traditions, usage of similitudes and para¬ 
bles, extension of certain words’ meanings and syntactical methods. He con¬ 
cludes that al-Zamakhshari’s unshakable conviction in the Mu’tazilite theology 
is reflected in his tafslr of al-Kashshdf. I 9 

Michael Schub states that according to Henri Fleisch, al-Zamakhshari’s con¬ 
cise grammatical magnum opus at-Mufassal deals with almost all of the topics 
included in Sibawayh’s Kitab. 10 Schub’s main thesis is that al-Zamakhshari sig¬ 
nificantly and extensively treats these topics covered in al-Mufassal in his com¬ 
mentary of al-Kashshdf. Al-Zamakhshari is an excellent linguist who examines 
the Qur’anic text in the light of relevant context and he evaluates various possi¬ 
ble readings, or attempts a diachronic explanation. He is an innovative and crit¬ 
ical analyst of textual material and does not hesitate to break with the accepted 
grammatical wisdom of his time. He concludes that al-Zamakhshari provides 
many extra-linguistic bits of information which are potentially very illuminating. 
He is especially insightful in analyzing the syntactic problems. Although al-Za¬ 
makhshari tends to look at verses of the Qur’an bearing on theological issues 
through the Mutazilite perspective, his view of those verses containing grammat¬ 
ical problems is, generally speaking, scientific in that it is unbiased as to mean- 

. 11 

mg. 

Andrew Lane argues in his study that “while al-Zamakhshari may be well 
known for his ‘Mu’tazilite’ commentary on the Qur’an, exegesis in general and 
Mu’tazilism in particular are hardly representative of his literary output... al-Za- 
makhsharl was neither a theologian nor even a religious scholar in the more lim¬ 
ited sense of the word,” 12 


8 Lupti Ibrahim, The Theological Questions at Issue between az-Zamakhshari and al-Baydawi 
with special reference tu al-Kashshdf and Anwar al-tanzU. Ph.D. Thesis (Edinburgh: University 
of Edinburgh, 1977), v. 

9 Fazlur Rahman, Zamakhshan ki tafsir al-Kashshdf: ek tahlili ja’iza (‘Aligarh: ‘Aligarh Muslim 
University, 1982), 482- 88. 

10 Henri Fleisch, Traite de philologie arabe (Beirut: Par al-Mashriq, 1990), 1:40. 

11 Michael B. Schub, Linguistic Topics in al-Zamakhshari’s Commentary on the Qur’an. Ph.D. 
Dissertation (Berkeley: University of California, 1977), 1-34. 

12 Andrew J. Lane, A Traditional Mutazilite Qur'an Commentary: The Kashshaf of jar Allah al- 
Zamakhshari (d. 538/1144) (Leiden, Boston: Brill, 2006), 46. 



4 


Introduction 


My book is divided into two parts. The first part, which consists of three 
chapters, deals with al-Zamakhshari’s biography, al-Kashshaf, and al-Zamakh- 
sharl’s methodology of tafslr. The first chapter is devoted to the biography of 
al-Zamakhshari, which provides information about his early life, education, 
teachers from whom he received his education and the fields of studies, his stu¬ 
dents, the works composed by him, his travels and visits to Mecca, and his intel¬ 
lectual crisis. 

The second chapter deals with the transmission of al-Kashshaf after its com¬ 
pletion, and its manuscripts. According to Abu Ishaq Ibrahim b. Muhammad b. 
‘Isa b. Mufayr al-Yamanl, Abu al-Ma‘alI Yahya b. ‘Abd al-Rahman b. ‘All al-Shay- 
bani, a qadi in Mecca, transmitted al-Kashshaf from al-Zamakhshari to his neph¬ 
ew Abu al-Ma alt Majid b. Sulayman b. al-Fihri (d. 655/1257), who then transmit¬ 
ted it to others, 13 

The earliest manuscript was copied only four years after al-Zamakhshari’s 
death and fourteen years after he had finished the commentary in Mecca. Al-Fih- 
ris al-shdmil mentions 843 manuscripts, out of which 443 bear the date or centu¬ 
ry in which they were copied and they are available in various libraries and mu¬ 
seums of the world. 14 Out of 443 dated manuscripts, Lane has analyzed 250 
manuscripts most of which are in Istanbul. No other book in the history of 
tafsir has been commented upon in the forms of sharks, hdshiyas, and mukhta- 
sars more than al-Kashshdf Hajji Khalifa (d. 1067/1657) in his Kashf al-zunun lists 
approximately fifty commentaries. 15 Al-Fihris al-shamil mentions seventy-three 
sharhs, hdshiyas, and mukhta§ars. 16 According to Lane, more than eighty schol¬ 
ars have written sharhs , hdshiyas, and mukhtasars. Some oT these commentaries 
have been written by well-known scholars, while other scholars are known by 
the names on the manuscripts of the sharhs, hdshiyas, and mukhtasars that 
have survived, although some works on the Kashshaf bear no name at all. I he 
issue ol khalq al-Qur’art and scholars’ opinions about al-Kashshdf are also dis¬ 
cussed. 

The third chapter describes al-Zamakhshari’s methodology of tafsir. Despite 
the fact that his tafsir follows the text of the Qur’an from the beginning to the 


13 Taql al-Dln Muhammad b. Ahmad al-FasI, al-'Iqd al-thamtn ft ta'rikh al-balad al-amin, ed. 
Fu’ad Sayyid {Cairo: Dar al Kutub, 1967), 7:138-39. 

14 Al-Fihris al-shdmil li-l-turdth al-'Arabi at-Islami al-makhtut:'uhnn al-Qur'dn makhtutat al-laf- 
sir, ed. Al-Majma* al-Malaki li-Ruhuth al-Hadara al-lslami (‘Amman: Mu’assasat Al al-Bayt, 
1987), 2:368-510. 

15 Mu$(afu b. 'Abd Allah Mulla Katib al-Chelbi Hajji Khalifa, Kashf al-zunun ‘an asdmi' atkutxtb 
wa-al-funun (Beirut: Dar al-Kutub al-'Ilmiyya, 1992), 2: 1475 - 84. 

16 Al-Fihris al-shdmil, 2:511-28. 
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end, and he uses some of the elements of a traditional Qur’an commentary, such 
as “interpretation of the Qur’an by means of the Qur’an’’ (tafsir al-Qur'un bi-al- 
Qur’an), use of the ahddith, and the variant readings of the Qur’an (gtra’af), 
his exegetical techniques differ from the standard format of traditional exegesis. 
The main characteristics of his tafsir are: emphasis on the perspicuous ( muh- 
kam ) and ambiguous (mutashdbih) verses, significance of science of expression 
(‘ilm al-maani) and science of semantics and syntax ('ilm at-bayan), question 
and answer format ( as’ila wa-ajwiba), and extensive grammatical use. These 
components of exegesis are uniquely applied by him throughout al-Kashshaf. 

The second part of the book consists of five chapters, and examines and an¬ 
alyzes al-Zamakhshari’s al-Kashshaf, within the context of the Mu’tazilites’ five 
principles ( usiil al-khamsa). Muhammad b. Hudhayl b. ‘Ubayd Allah b. Makhul 
al*‘Abdi al-‘Allaf Abu al-Hudhayl (d. 226/841) is purported to have been the 
first who created a reliable dogmatic framework and defined al-usid al-khamsa 
“the five principles” of the Mu’tazilites, which he developed in his Kitdb al- 
Hujja. He considered that these principles were indispensable for a Mu’tazilite 
identity, and determined the structure of their theological works.' 7 Later on, 
Abu al-Qasim al-Balkhl (d. 319/913), and Abu ’All Muhammad b. ’Abd al-Wahhab 
al-fubba’i {d. 303/915) formulated coherent theological frameworks, ‘Abd al- 
Salam Abu Hashim al-Jubba’I (d. 321/933) son of Abu ‘All al-Jubba’i further sys¬ 
tematized and refined the theological doctrines. The last person, who developed 
independent theological views, was Abu al-Husayn al-Basri; however, all the re¬ 
finements centered within the context of the five principles of the Mu’tazilites. 18 

The fourth chapter is a detailed analysis of the first fundamental principle: 
“the unity of God” ( al-tawhid ), which is the most important thesis of their doc¬ 
trine and the source of the other principles. According to them, God is one 
and unique and He has no likeness and comparison with anyone. God is beyond 
time and place; He is not a body at all but only “something”, a being that cannot 
be perceived by the senses but is exclusively known through revelation or 
through reason. God is mentioned in the Qur’an as: “There is no other like 


17 Abu al-Hasan ‘All b. al-Husayn b, ‘All al-Mas'udi, Muruj al-dhahab wa-ma'adin al-jawhar, 
(Beirut: bar al-Atitlalus, 1965), 3:221-23; Abu al-Husayn Muhammad b. Ahmad b. Abd al-Rah- 
mati al-Malati, al-Tanbih wa-al-radd aid ahl al-ahwa wa-al-bid\ ed. Muhammad Zahid b. al- 
Hasan al-Kawtharl (Beirut: Maktabat al-Ma’arif, 1968), 38 - 39; Maymun b. Muhammad al- 
Nasafi, Bahr al-kalam, ed. Wall al-Din Muhammad Saleh al-Farfur (Damascus; Maktaba Dar 
al-Farfur, 2000), 227-28. 

18 I), (iimaret, “Mu’tazila,” El\ 7:783-93. 
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Him" ( laysa ka-mithlihi shay'), l<> and “There is no one comparable to Him” {wa- 
lam yakun lahu kufuwan ahad). 20 

The Mu’tazilites deny God’s description anthropomorphically in any form, 
such as direction, place, image, body, face, hand, eye, domain, movement, ex¬ 
tinction, change, or feeling. 21 They consider the anthropomorphic verses in the 
Qur’an as allegorical or figurative expressions to symbolize God’s attributes 
and actions. They deal with such verses by the method of ta’wil or metaphorical 
interpretation. This chapter also discusses the issues of createdness of the Qur’an 
{khalq al-Qur’dn, and the vision of God {ru’yat Allah). 

The fifth chapter offers a comprehensive study of the second principle: 
“God’s justice" {al-'adl). The concepts of “grace” {lutf), the “best” { aslah ), “guid¬ 
ance and going astray” (hiddya wa idlal), “sealing of the hearts” (khatm al-qulub) 
and God does not will any evil but good {anna Allah Id yurid sharr bal yurid al- 
khayr) are elaborated. 

The sixth chapter describes the third principle: “the promise and the threat" 
(al-wad wa al-wa‘id). The concept of “constraint” (iljd*) which is intended to 
solve the issue of the discrepancy between what God wills people to do and 
what they actually do; and the concept of “the nullification and the atonement” 
{al-ihbdt wa al-takfir) which is related to obedience (fa a) and disobedience {ma‘- 
st'ya) are discussed in detail. In addition, the viewpoints of the Mu'tazilites and 
al-Zamskhshari with regard to “repentance” (tawba), “forgiveness” (ghufran ), 
and “intercession” ( sbafa'a ) are illustrated. 

The seventh chapter illustrates the fourth principle: “the position between 
the two positions” (al-manzila bayna al-rnanzilatayn), literally meaning or com¬ 
monly referred to as “the intermediate position between belief and unbelief.” 
The definition of “belief” {man), classification of sins into major {kabd'ir) and 
minor (saghd’ir) are elaborated. 

The eighth chapter deals with the fifth principle: “enjoining what is right 
and forbidding what is wrong” {al-amr bi al-ma'ruf wa al-nahy ‘an al-munkar). 
The three main features of this principle: consistency in the Mu’tazilites’s 
views, homogeneity of the principle over space and time, and activism in varying 


19 Qur’an, 42:11. 

20 Qur’an, 112:4. 

21 Sabine Schmidkte, A Mu'tazilite Creed of az-Zamah$ari {d. 538/1144) [at-Minhag fi usut al-din] 
ed. and trans. {Stuttgart: Abhandlungen fur die Kunde dcs Morgcnlandcs 51/4, Deutsche Morgen- 
landische Gesellschaft - F. Steiner, 1997), 16- 1H. 
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degrees, 22 as well as the two viewpoints for its implementation are elaborated in 
greater detail. 

Finally, 1 have analyzed al-Zamakhshari’s interpretations in order to see 
whether and in what manner he defended some or all of the five principles of 
the Mutazilite theology. 1 selected those verses where anthropomorphisms 
need clarification as well as verses that are known to he points of contention be¬ 
tween the Mu tazilites and Sunni orthodoxy. 


22 Michael Cook. Commanding Right and Forbidding Wrong in Islamic Thought (Cambridge: 
Cambridge University Press, 2000), 224-26. 



Part I: Al-Zamakhshari’ Life and Works 




Chapter 1 Al-Zamakhshari’s Biography 

1 Al-ZamakhsharFs Early Life 

Biographical dictionaries provide very little information about al-Zamakhsharl’s 
life. Jane Dammen McAuliffe describes that, “The biographical material on al-Za- 
makhsharl strikes very few personal notes/' 1 In this book, the information de¬ 
rived from more than twenty-five biographical sources, spans a period of eight 
centuries from Ibn al-Anbari’s (d. 577/1181) Nuzhat al-alibba’ fi tabaqat al- 
udaba ’ to Khayr al-DIn Zirikll’s (d. 1395/1976) al-A'ldm. Qdmus tarajim li-ashhar 
al-rijal wa-al-nisa' min al-‘Arab wa-al-mustaribm wa-al-mustashriqin. 

Al-Zamakhshari’s full name is Mahmud b. ‘Umar b. Muhammad b. ‘Umar, 
his kunya (patronymic) is Abu al-Qasim and his alqab (honorific titles) are Jar 
Allah (neighbor of God), and Fakhr Khawarzm (Glory of Khawarzm). The nisba 
al-Zamakhshari is derived from the place Zamakhshar in Khwarazm, where he 
was born on Rajab 27, 467/March 18,1075. 2 

Al-Muqaddasi (d. 380/990) describes that, “Zamakhshar is a small city hav¬ 
ing a fortress, a ditch, a prison, and gates braced with iron, and bridges are 
raised every night, and a main street that crosses through the city. The mosque 
is very elegant which is at the end of the market.” 3 4 Al-Sam‘anl (d. 562/1167) men¬ 
tions that, “Zamakhshar is one of the big villages of Khwarazm which is equiv¬ 
alent to a small city.”' 1 Yaqut (d. 626/1229) quotes al-Zamakhshari that he said, 


1 Jane Dammen McAuliffe, Qur’dnic Christians: An Analysis of Classical and Modern Exegesis 
(Cambridge; New York: Cambridge University Press, 991), 51. 

2 Jamal al-Dln ‘All b. Yusuf al-Qiftl, Inbah al-ruwdt ‘ala anbd ’ al-nuhdt, ed. Muhammad Abu al- 
Fadl Ibrahim (Cairo: Dar al-Kutub wa-al-Watha’iq al-Qawmiyya, 2005), 3:268; Jalal al-Din 'Abd 
al-Rail man b. Abi Bakr al-Suyuti, Dughyat al-wu'at fi tabaqat al-lughawiyyin wa-al-nuhdt, ed. Mu¬ 
hammad Abu al-Fadl Ibrahim (Cairo: Matba'at ‘Isa al-Bab al-Halabi, 1965), 2:279; Tzz al-Din Abu 
al-Hasan ‘All Ibn al-Athir, al - Kamil fi al-Ta'nkh (Beirut: Dar Sadir, 1965), 11:97; Ahmad b. Mustafa 
b. Khalil Tashkubrizada, Miftdh al-saada wa-misbah al-siydda ft mawdu'at al-'ulum, ed. Kamil 
Kamil BakrI and ‘Abd al-Wahhab Abu al-Nur (Cairo: Dar al-Kutub al-Haditha, 1968), 2:98. 

3 Abu ‘Abd Allah Muhammad b. Ahmad b. Banna’ al-Muqaddasi, Ahsan al-taqdsim fi ma'rifat 
al-aqlim (Beirut: Ihya’ al-Turath al-‘Arabi, 1987), 230. 

4 ‘Abd al-Karim b. Muhammad b. Mansur al-Sam‘ani, al-Ansdb , ed. Muhammad ‘Abd al-Qadir 
‘Ata, (Beirut: Dar al-Kutub al-Tlmiyya, 1998), 3:181-82; ‘Izz al-Din Abu al-Hasan ‘All Ibn al-Athir, 
al-Lubdb /T tahdhib al-ansdb (Baghdad: Maktabat al-Muthanna, 1970), 2:74; Shams al-DIn Ahmad 
b. Muhammad Abu Bakr Ibn Khallikan, Wafaydt al-a'ydn wa-anbd' abnd' al-zamdn, ed. Ihsan 
‘Abbas (Beirut: Dar al-Thaqafa, 1968), 5:168; Muhammad ‘Abd al-llayyl al Laknawi, al-Fawa’id 
al-babiyya }i tarajim al-Hanafiyya, ed. ‘Abd al-Salam al-Nu‘mani (Banaras: Maktabat Nadwat 
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“As far as my place of birth is concerned, it is one of the unknown villages of 
Khwarazm.” 5 

A1-Zamakhshari died on Dhu al-Hijja 8, 538/June 12, 1144 in Jurjaniyya, 
where he was buried. Jurjaniyya, also known as Gurganj, capital of Khurasan 
is located on the bank of the Jayhun River. It was ranked after Kath as the second 
principal city, and had four gates and a large palace near the Bab al-Hajjaj, on 
the edge of a huge market place and consisted of an outer and an inner city. 6 

Although of Persian origin, al-Zamakhshari’s command over Arabic was su¬ 
perb, and unparalleled. He was always motivated in his scholarship to serve and 
promote the Arabic language. He always taught his students in Arabic, and used 
Persian only for those who were beginners in their studies. 7 Arabic was, in his 
view, the most perfect language which God had preferred to all languages as 
He preferred the Qur’an and Islam over all scripture and religions.* He was a 
strong opponent of tire shuubiyya, who held the view that Persians were superior 
to the Arabs. 9 

Al-Zamakhsharl was lame (a'raj) because one of his feet had been amputat¬ 
ed. There are five different versions, which describe how this may have hap¬ 
pened. According to the first version, when he was a small child, he fell from 
a roof (sath) and broke his foot. It became bent and was amputated. 10 The sec¬ 
ond version states that while he was traveling through Khwarazm, “he got frost¬ 
bite in an extreme cold weather” (asabahu thalj kathir wa-bard shadid ) and his 
foot “fell off” (. saqata ).“ The third version mentions that his foot was stung by an 


al-Maarif, 1967), 167-68; Muhammad Baqir b. Zayn al-'Abidin al Khavansari, Rawdat al-jarmdt 
ft a/nvd/ al-'ulamd wa-al-saddt, ed. Asad Allah (Tehran: Maktabat Ismailiyan, 1970), 8:119. 

5 Abu ‘Abd Allah Ya'qub b. ‘Abd Allah Yaqut al-Hamawi al-Ruml, Mu'jam al-udabd ’ irshad al- 
arib ila marifat al-adib, ed. Ihsan 'Abbas. {Beirut: Dar al-Gharb al-Islami, 1993), 3:147. 

6 Abu Abd Allah Ya'qub b. ‘Abd Allah Yaqut al-Hamawi al-Ruml, Mu'jam al-Buldun. (Beirut: 
Dar Sadir, 1957), 2:122; B. Spuler, "Gurgandj," El 1 , 2:1141. 

7 Darwish al-Jundi, al Nazm aiQur'an ft Kashshdf a! Zamakhshari (Cairo: Dar Nahda Misr lil- 
Tab* wa al-Nashr, 1969), 3. 

8 Marielung, “al-Zamakhshari,” E! Supplement , 12:840-41. 

9 Kdward G. Browne, A Literary History of Persia (Cambridge: Cambridge University Press, 1951), 
2:362. 

10 ‘Abd al-Salam b. Muhammad al-Andarasbani, “Fi Sirat al-Zamakhshari Jar Allah,” ed. ‘Abd 
al-Karim al-Yafi, Majailat Majma‘ al lugha al-'Arabiyya bi-Dimishq, 57/3 (1402/1982), 368. 

11 (bn Khallikan, Wafaydt al-a'ydn, 5:169: TaqI al-Din Muhammad b. Ahmad al-Fasl, al-‘lqd al- 
thaminft ta’rikh al-balad al-amin ed. Fu’ad Sayyid (Cairo: Dar al-Kutub, 1967), 7:140-41; ‘Abd al- 
Hayyi b. Ahmad Ibn al-dmad, Shadhardt aEdhahab fi akhbdr man dhahab (Beirut; Maktab al- 
Tijari lil-Taba' wa-al-Nashr wa-al-Tawzl', 1966), 4:119; Shams al-Din Muhammad b. Ahmad al- 
Uhahabi, T&’rikh al-isldm wa-wafaydt al-mashdhir wa'l-a'ldm, ed. ‘Umar ‘Abd al-Salam 
Tadmuri (Beirut: Dar al-Kitab al-‘Arabi, 1991-2000), 36:489. 
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insect and later it had to be cut off due to an abscess developing on the foot. 12 
The fourth version describes that on his way to Bukhara; he fell from his horse 
and broke his foot. Afterwards, it became so painful that he had the foot re¬ 
moved.' 5 Finally, when al-Zamakhshari was visiting Baghdad, Ahmad b. ‘All b. 
Muhammad Abu al-Husayn al-Damaghani {d. 5-40/1145), the Hanafite jurist 
asked him about his foot. He replied that that the cause of his foot amputation 
was his mother’s prayer. He narrated that when he was a small child he caught a 
sparrow and tied its foot with a piece of thread. The sparrow managed to escape 
and took refuge in a wall's hole. He tried to pull the bird out of the hole but its 
foot severed by the thread. His mother saw the incident and said, “May God 
sever your foot as you severed its foot.” Al-Zamakhshari concluded that, “My 
mother’s benediction got me this.” Al-Zamakhshari got his amputated foot re¬ 
placed by a wooden one, which he used to hide by wearing a long cloak, so 
that people would not consider him lame. 1 ' 1 He always carried with him an offi¬ 
cial certificate (mahdar) signed by many witnesses who knew the circumstances 
and facts of his foot, to avoid suspicion or doubt of the people. 1S The reason that 
he had to carry an official certificate was that it might be suspected that his foot 
was amputated as punishment for some crime. 


2 Al-ZamakhsharT’s Education 


Al-Andarasbani and Tashkubrizada mention that al-Zamakhshari’s father was a 

■ 

scholar (imam) in the village of Zamakhshar and he taught him the Qur’an. His 
father wanted him to learn tailoring since he was handicapped. However, al-Za- 
makhsharl requested that he send him to Jurjaniyya for more education, to which 
he agreed. He studied and acquired knowledge from a number of scholars { asa - 
tidha, shuyukh, masahd’ikh). In Jurjaniyya, the brother of Abu al -Fath b. ‘All b. 
al-Harith al-Bayya'i saw his good handwriting and employed him as his secreta¬ 
ry."’ Al-Zamakhshari travelled to Bukhara when he reached the age to acquire 
further knowledge, he continued studies outside of his village. 17 


12 Al-Suyigi, Bughya, 2:280. 

13 Al-Qifti, Inbah al-ruwat, 3:268. 

14 Tashkubrizada, Miftah al-sadda, 2:99; al-Qiffl, Inbah al-ruwat, 3:268; Ibn Khallikan, Wafayat 
al-a'yan, 5:169-70; al-Fasi, ‘Iqd al-thamin, 7:140-1; Ibn al-’lmad, Shadharat al-dhahab, 4:119. 

15 Yiiqut, Mu'jam aludaba’, 6:2688; al-Qifti, Inbah al-ruwat. 3: 268; Ibn Khallikan, Wafayat al- 
a’yan, 5:169; Ibn al-'Imad, Shadhardt al-dhahab, 4:119. 

16 According to George Makdisi, “For the madrasa in eleventh-century Baghdad exercised an 
undeniably strong aiirariinn, especially on those who had not the means for the leisure of 
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3 Al-Zamakh$hari*$ Teachers 

All the biographical dictionaries and tabaqat works mention that al-Zamakh- 
sharl acquired his education from a number of scholars. However, most of the 
information available about these scholars is scanty. There are approximately 
eleven names which have been mentioned in the sources who were his teachers. 
Sometimes, information is available about the area of studies in which they were 
specialized, while in other cases it is not mentioned at all. 

According to al-Andarasbani, al-Zamakhshari, when he was already a fa- 
mous authority on the Qur’an exegesis, became associated with two prominent 
theologians of Khwarazm - Abu Mansur 1 * and Rukn al-DIn Mahmud b. al- 
Malahimi al-Usuli (d. 536/1141), who was known as farid al-'asr (unique in his 
time) in the field of theology. Al-Zamakhshari studied theology with him. Besides 
being al-Zamakhshari’s teacher, Ibn al Malahimi was also his student and stud 
ied with him exegesis. 19 The evidence of al-Zamakhshari’s close relationship 
with Ibn al-Malahimi is supported by the elegiac verses composed by him on 
the occasion of the latter’s death. 20 

Al-Zamakhshari wrote a brief summary of his theological opinions entitled 
Kitdb al-Minhaj fi usu/ al-din, In his Mu'tazilite creed, he was largely influenced 
by the doctrine of Abu al-Husayn al-Basri, which is supported by the text. 
Throughout the book, he usually refrains from expressing his own preference 


study. To devote oneself to study meant to sacrifice the opportunity of monetary gain from plying 
a trade or profession. Prior to the big madrasas, both needy professors and needy students had 
to gain their livelihood outside t lie Reid of education. The professor had to hire himself out as 
copyist for wages. Those with a handsome handwriting gained large sums of money as copyists. 
This profession was not by any means left to the very greatest calligraphers, such as the Ibn 
Muqlas and the Ibn al-Bauwabs; others, whose primary interest was elsewhere, but who had 
a certain talent for calligraphy, could at times gain enough to become rich. But the great majority 
could only eke out a living with this time-consuming job which, however, had the advantage of 
keeping them close to their primary interest in helping them to learn their texts,” George Mak- 
disi, “Muslim Institutions of Learning in Eleventh-Century Baghdad,” Bulletin of the School of 
Oriental and African Studies 24 (19611, 52. 

17 Al-Andarasbani, Sfrat al-Zamakhshari," 368; Ibn Khallikan, Wafaycit al-a‘ydn, 5:170; 
Tashkubrizada, Miftdh al-sa‘ada, 2:100. 

18 Al-Andarasbani mentions his name Imam Abu Mansur and "the Shaykh Abu Mansur master 
of theology and preacher oT the people of the Khwarazm” (al-Shaykh Abu Mansur sahib al-usul 
wa wd'iz ahl al-Khwarazm). It seems that he is most likely the Shaykh al-lslam Abu Mansur Nasr 
al-Harithl, one of al-Zamakhshari’s teachers mentioned by his nephew. See al-Andarasbani, Srraf 
al-Zamakhshari ,” 368, 379;Yaqut, Mu jam al-udabd', 6:2688. 

19 Al-Andarasbani, Siraf al-Zamakhshari, 368, 379, 382; Tashkubrizada, Miftdh al-sa'ada 2:100. 

20 Al-Andarasbani, Sirat al-Zamakhshari, 382. 
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with regard to the conflicting views of various schools on a question without ever 
entering the controversies. However, at some places when he indicates his opin¬ 
ion, it seems that he is in agreement with the views of Ibn al-Malahimi. The the¬ 
ologians most of the time mentioned by names are Abu ‘All al-Jubba’i and Abu 
Hashim al-Jubba’i - “the two shaykhs ” {al-shaykhdn), and Qadi ‘Abd al-Jabbar is 
referred to only once. Madelung states that, 

Al-Zamakhshari’s attitude to the Mu'tazila and their schools thus seems well consistent 
with what is known of his career. Me had most likely been a Mutazili from his youth. 
T hen he was attracted by the teaching of al-Hakim al-Jishuml, representative of the Bahash- 
miyya, perhaps in particular because of al-Hakim’s authority in Qur’an exegesis. He prob¬ 
ably visited Jishum, though apparently after al-Hakim’s death, and received his works from 
a student of his. Later he became closely associated with Ibn al-Malahimi, the Kawazarnian 
renewer of the doctrine of Abu al-Husayn al-Basri. He was clearly impressed and influenced 
by his teaching. Yet he did not identify himself with it. In his theological compendium he 
rather lent support to a broadly based, catholic Mu’tazilism. 21 


Al-Zamakhshari studied hadith with Abu al-Khattab Nasr b. Ahmad b. ‘Abd Allah 

« ft 1 i 

b. al-Batir al-Baghdadt (d. 494/1101), Abu Mansur Nasr al-Harithl, known as the 
Shaykh al-lslam, n and Abu Sa‘d al-Shaqqanl or al-Shiqqani who was a scholar. 
Biographical dictionaries do not provide much information about him. 23 Ibn al- 
Batir was a famous muhaddith, and transmitted ahadith from Abu Muhammad b. 
al-Bay’, ‘Umar b. Ahmad al-‘Ubkari, Abu al-Husayn b. Bishran, Abu al-Husayn b. 
Rizqwiyya, and Abu Bakr al-Munaqqi. Al-Zamakhshari studied hadith with him 
in Baghdad and transmitted from him. 2 '* 


21 Madelung, Theology of al-Zamakhshari, 492 - 93. 

22 Ihn Khallikan states that al-Zamakhshari studied literature with al-Harithi, while other sour¬ 
ces mention that he studied hadith with him. YSqut, Mu'jam al-udaba', 6:2688; Ibn Khallikan, 
Wafaydt al-a‘ydn, 4:254; al-Suyuti, Bughya, 2:279; Hafiz Shams al-Din Muhammad b. ‘All al- 
Dawudi, Tabaq&t al-mufassirin, ed. ‘All Muhammad ‘Umar (Cairo: Maktaba Wahba, 1994), 
2:315; Tashkubrizada, Miftdh al-sa ada, 2:98; al Khavansart, Rawdat al-janndt, 8:119. 

23 Yaqut, Mu 'jam al-udaba’, 6:2688; al-Suyuti, Bughya, 2:79; al-Dawudi, Tabaqat akmufassim, 
2:315; Tashkubrizada, Miftdh al-sa'dda, 2:98; al-Khavansari, Rawdat al-janndt, 8:119. 

24 Yaqut, Mu‘jam al-bulddn’, 4:192; Shams al-Din Muhammad b. Ahmad al-Dhahabi, al-‘Ibar fi 
khabar man ’abar ed. Salah al-Din al-Munjid (Kuwait: Matbaat Hukumat al Kuwait, 1960- 66), 
4:106; Shams al-Din Muhammad b. Ahmad al-Dhahabi, Siyar al-a'tdm al-nubala, ed. Shu'ayb al- 
Arna'ut and Ibrahim al-Zaybaq (Beirut: Mu’assasat al-liisala, 1981 -96), 19:46-48, 20:152; Tmad 
al-Din Abual-Fida’ Isma’il b. ‘Umar Ibn Kathir, al-Bidaya wa-l-nihdya (Beirut: Maktabatal-Maar- 
if, 1966), 12:161; al-Fasi, al-'lqd al-thamin 7:138; Jalal al-Din ‘Abd al-Rahman b. Abi Bakr al-Suyuti, 
Tabaqat al-mufassirin, ed, A. Meursinge (Leiden and Tehran: Arabic and Persian Text Series, 
1839 and 1960), 41; al-Dawudi, Tabaqat al-mufassirin, 2:315; Ibn al-Nmad, Shadhrdt al dhahab, 
4:118. 
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Al-Andarasbani mentions that al-Zamakhshari and one of his students Abu 
al-Mu'ayyad al-Muwaffaq b. Ahmad al-Makki revived the hadiths in Khwarazm. 
He states that. 

He [al-ZamakhsharI| was the first to revive the science of Tradition ('i/m al-hadith) in 
Khwarazm and to make it flourish there, !le brought the books of the Traditions from 
Iraq and “urged the people” [hathth al-nas ) to study it. This science was spread out by 
him and after him by Akh(ab al-khu(aba’ (Abu al-Mu’ayyad al-Muwaffaq b. Ahmad al- 
Makki). 25 

Al-Zamakhshari wrote four works on hadith: al-Fd'iq fi gharib al-hadith, Mukhta- 
sar al-Muwcifaqdt bayna ahl al-bayt wa al-sahdba, Mutashdbih asmd' al-ruwdt 
and Khasd’is al-'ashara al-kirdm al-barara. 

P # 

Abu Mudar Mahmud b. Jarir al-Dabbi al-lsfahani (d. 507/1114) was actively 
responsible for introducing and spreading of Mu’tazilism throughout 
Khwarazm. 2 ' 1 He was known as / arid al-‘asr (unique in his time) and wahid al- 
dahr (incomparable in his era), a great scholar in the fields of lexicography, 
grammar, and medicine and an exemplary character in his virtues and moral ex¬ 
cellence. He lived in Khwarazm for a long time and many people obtained and 
benefited from his knowledge and high moral standards. Al-Zamakhshari was 
among those who not only studied literature, grammar, and lexicography with 
him, but also followed his school of thought. 27 Al-Zamakhshari wrote fourteen 
titles on literature. 

Al-Zamakhshari studied grammar with ‘Abd Allah b. alha al-Yaburi (d. 518/ 
1124) who was born in Yabur and stayed for sometime in Seville (Ishbiliya). He 
was a grammarian, theologian (usu/t), and jurist (faqih). His important works 


25 Abu al-Mu’ayyad al-Muwaffaq b. Ahmad al-Makki was al-Zamakhshari’s favorite student and 
in the year 550/1155 he wrote a commentary on al-Zamakhshari’s Unmudhaj entilteld Kifayat al- 
nahw. See al-Andarasbani, Strut al-Zamakhshari, 379; C. Brockelmann, Geschichte der arabischen 
Literatur Supplement, (Leiden: Brill, 1936 19/(2), 1:285, 513, 549, 623; C. Brockelmann, Geschichte 
der arabischen Literatur, (Leiden: Brill, 1937-1942), 1:350. 

26 Ibrahim, Theological Questions, 4; Ahmad Muhammad al-Hufi, Al-Zamakhshari (Cairo: Dar 
al-Fikr al-’Arabi, 1966), 48; Murtuda Ayat Allah Zada al-Shirazi, al-Zamakhshari lughwiyyan 
wa-mufassiran (Cairo: Bar al-Thaqafa, 1977), 96. 

27 Al Andarasbani, Strut al-Zamakhshari, 368; Yaqut, Mu'jam al udabd', 6:2687; al Qifti, I ninth 
al-ruwdt, 3:267; Ibn Khallikan, Wafaydt al-a'ydn, 5:168, 172; al-Dhahabi, Td'rikh al-Islam, 
36:489; Zayn al-DIn ‘Umar b. al-Muzaffar Ibn al-Wardi, Ta'rtkh ibn al-Wardi (Najaf: Matba'a al- 
Haydariyya, 1969). 2:63; Jamal al-DIn Abu al Muhasin Yusuf Ibn Taghribardi, al Nujitm al zdlura 
f i muluk Misr wa l Qdhira, (Cairo: Dar al Kutub wa al-Watha’iq al-Qawmiyya, 20 05), 5:274; al- 
Suyuti, Bughya 2:276; al-Dawudi, Tabaqdt al-mufassirin 2:315; TSshkubrizada, Miftdh al sa’ada , 
2:100; ibn al-‘lmad, Shadhrdt al-dhahab, 4:119; al-Khavansarl, Rawddt al-jannat 8:119. 
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are al-Mudkhal sharh Risala ibn abi Zayd al-Qayrawam , Sayf al-Islam ‘ala madh - 
hub Malik, and al-Radd ‘ ala. ibn Hazm . Al-Fasi states that al-Zamakhshari trav- 
eled from Khawarazm to Mecca to study grammar with him. However, according 
to al-Suyutl, while in Mecca, al-Zamakhshari studied Kitab Sibawayhi with ‘Abd 
Allah b. Talha al-Yaburi. 28 He also studied grammar with Abu Mudar al-Dabbi. 

Al-Zamakhshari studied lexicography with Abu Mansur Mawhub b. Ahmad 
b. Muhammad b. al-Khidr al-Jawaliqi (d. 539/1144) and Abu Mudar al-Dabbi. Abu 
Mansur b. al-Jawaliqi was a great scholar in a variety of sciences, and an asso¬ 
ciate of al-Khatib al-Tibrizi. He taught philology at the Nizamiyya after al-Tibrizi. 
He learned hadith from Abu al-Qasim b. al*Basri and Abu Tahir b. Abu al-Saqr, 
and al-Kindl and Ibn Jawzi transmitted from him. He was trustworthy, pious, vir¬ 
tuous, and profoundly intelligent. He was prudent in his answers to questions 
and admired for his beautiful calligraphy. He had enormous knowledge in lexi¬ 
cography and grammar. Al-Tmad al-Khatib narrated that, “At that time, there 
were four grammarians in Baghdad: al-Jawaliqi, Ibn al-Shajari, Ibn al-Khash- 
shab, and Ibn al-Dahhan.” 20 Al-Zamakhshari studied lexicography with him. 
Al-Qifti (d. 646/1248) mentions that Abu al-Yumn Zayd b, Hasan al-Kindi 
(d. 613/1217), one of lawaliqi’s students, reported that al-Zamakhshari “came to 
us in Baghdad in 533/1138, and I saw him with Jawaliqi twice - first time, study¬ 
ing books on lexicography, and second time, seeking ijaza (license) for them, be¬ 
cause prior to that, he had neither visited him nor transmitted from him.” 30 

In the f ields of grammar and lexicography he penned eight and five works 
respectively. However, no one is mentioned specifically as al-Zamakhshari’s 
teacher in exegesis. 

Abu al-Hasan ‘AIT b, al-Muzaffar al-Naysaburl (d. 442/1051) was a man of let¬ 
ters, poet, writer, and teacher of the people of Khawarazm in his time. Yaqut, al- 
Suyutl (d. 911/1505), al-Dawudl (d. 945/1538), Tashkubrizada (d. 968/1561) and al- 
Khavansari (d. 1313/1895) mention that al-Zamakhshari studied literature ( adab ) 
with him. Yaqut even states that he was al-Zamakhsharl’s teacher before Abu 
Mudar. 

v- 

It seems that there is confusion in the name of Abu al-Hasan ‘All b. al-Mu- 

# 

zaffar al-Naysaburi and it cannot be established conclusively that he taught al- 


28 Al-FasI, al'Iqd al-thamin, 7:138; al-Suyutl, Bughya, 2:46; Shihab al-Din Ahmad b. Muhammad 
al-Maqarri, Nafft al-tib min ghusn al-rafib, ed. Ihsan 'Abbas (Beirut: Dar al-Sadir, 1968), 2:648- 
49; al-Khavansan, Rawdat al-janndt, 8:126; ‘Umar Rida Kahhala, Mu'jam al-mu’aUifin: Tarajim 
musannifin al-kutub al-‘Arabiyya (Beirut: Dar Ihya’ al-Turath al-‘Arabi, 1983), 6:65. 

29 Al-Suyutl, Bughya, 1:587, 2:29-31, 324, 308. 

30 Al-Qifti, lnbah al-ruwat, 3:270; al-Dhahabi, Siyar 20:153; al-Sam'anl, al-Ansdb, 2:135-36; 
Tashkubrizada, Miftah al-sa'ada, 2:98; H. Fleisch, “al-Djawaliki,” El\ 2:490. 
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Zamakhshari. Abu al-Hasan died in 442/1051, about a quarter of a century prior 
to al-Zamakhshari’s birth. So he could not have been his teacher. There is a like¬ 
lihood that al-Zamakhshari might have studied with one of the descendants of 
Abu al-Hasan by the same name. The teacher of al-Zamakhshari might be his 
son or grandson by the same name. 31 

Ahmad b. Muhammad b. Ishaq al-Khwarazmi was a student of the Zaydi ex- 
egete al-Hakim al-Jishuml (d. 494/1101). Madelung mentions Ahmad b. Muham¬ 
mad b. Ishaq al-Khawarazmi as one of al-Zamakhsharl’s teachers, though none 
of the biographical dictionaries lists his name. According to Madelung, al-Za- 
makhshari might have visited Bayhaq, al-Jishumi’s hometown after the latter’s 
death. He might have met Ahmad b. Muhammad b. Ishaq al-Khawarazmi 
there and studied with him. It is through him that he could have become familiar 
with al-Jishumi’s Qur’anic exegesis and the Mu'tazilite doctrine of Qadi 'Abd al- 
labbar. Some scholars are of the opinion that al-Zamakhshari used al-Jishumi’s 
al-Tahdhib ft tafsir al-Qur’an when composing his al-Kashshdf. However, Made¬ 
lung does not agree with it.’ 2 

Madelung’s information is based upon a narrative mentioned in al-Jishumfs 
Sharh Vyun al-masdV fi 7 bn al-usui Al-Jishuml had many students but three of 
them mentioned by name were: Ahmad b. Muhammad b. Ishaq al-Khawarazmi, 
whose name, father’s name and grandfather’s name were the same; * All b. Zayd 
b. al-Baruqanl; and al Jishumi’s son Muhammad who transmitted from his fa¬ 
ther, heard (sama 1 ) from him in 452/1061. It is mentioned that al-Qadi al-Hafiz 
was al-Zamakhshari’s teacher. However, it is not clear who al-Qadi al-Hafiz 
was. The information provided in the Sharh Vyun is not corroborated by any 
other source because none of the biographical dictionaries mentions his name 
as al-Zamakhshari’s teacher.” So far as the name of Ahmad b. Muhammad b. 

* i 

Ishaq al-Khwarazmi is concerned, it is confirmed that he was student of al-Jish- 
uml however, it does not prove that he was a teacher o al-Zamakhshari, 

Abu Mansur was a theologian and preacher in Khwarazm. Al-Zamakhshari 
studied theology with him and he studied Qur’anic exegesis with al-Zamakh- 
shari. There is confusion of names between Abu Mansur Nasr al-Harithi, Abu 


31 Yiiqut, Mu jam ai-uclaba’, 3:1016 - 18, 6:2688; al-Suyuti, Bughya, 1:526, 2:279: al-IJawudi, 7«- 
baqat al-mufassitin, 2:315: Tashkubrizada, Miftah al-sa'ada, 2:98; al-Khavansari, Rawdat al jan- 
ndt, 8:119. 

32 Madelung, "al Hakim at-Djushami," £7 Supplement, 12:343; Madelung, “al-Zamakhshari,” 
El 2 Supplement, 12:840-41. 

33 Qadi 'lmad al-Din Abu al Hasan 'Abd al-Jabbar b. Ahmad al-Hamadhani al- Asadabadi, Facll 
al-I'ttedl wa-tabaqdt al-Mutazila, cd. Fu'ad Sayyid { Tunis: al-Dar al-Tunisiyya li-al Nashr, 1986), 
353-54. 
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Mansur al-Jawaliqi, and Abu Mansur. According to Yaqut, al-Zamakhshari stud¬ 
ied Hadith from Abu Mansur Nasr al-Harithi, while Ibn Khallikan (d. 681/1282) 
states that he studied literature from him. Tashkubrizada mentions the name 
of Abu Mansur al-Jawaliqi al-Harithi. 34 

Abu al-Hasan ‘Ali b. ‘Isa b. Hamza b. Wahhas (d. 526/1131) was the Zaydl 
Imam of Mecca. According to al-Qifti and Ibn aghribardl, al-Zamakhshart stud¬ 
ied with Ibn Wahhas, but do not mention what he studied with him. Both al-Qil'ti 
and Ibn Taghribardi, as well al-FasI state, that it was Ibn Wahhas who encour¬ 
aged al-Zamakhshari to write Mu'tazilite tafsir of the Qur’an, to which he 
agreed. 


4 Al-Zamakhshari’s Students 

According to al-Qifti, al-Dhahabi, and al-Dawudi, “In any city or town where he 
entered, people joined him to become his students" ( ma dakhala balad ilia wa- 
ajtama'u ‘alayhi wa-talamadhu lahu)."' Al-Anbarl, Yaqut, al-Dhahabi and al-Fasi 
mention that, “When he passed through ‘Iraq on his way to pilgrimage to Mecca, 
Abu al-Sa adat Hibat Allah b. al-Shajari was delighted on his arrival and bene¬ 
fited (from his knowledge).” 37 Ibn Khallikan, al-Fasi and Ibn al Trnad 
(d. 1089/1679) describe the meeting between al-Zamakhshari and the Hanafi ju¬ 
rist al-Damaghani in one of his visits to Baghdad. 38 This means that he had not 
only contacts with a good number of scholars but had many students who stud¬ 
ied and obtained knowledge from him. 

The biographical dictionaries identify a total number of twenty-six names 
who were al-Zamakhsharl’s students. In most of the cases they mention what 
students studied with or transmitted from al-Zamakhshari. However in some 
cases it is mentioned generally and one does not know their field of study. 


34 Al-Andarasbani, Strut al-Zamakhshari, 368, 379; Tashkubrizada, Miftdh al-sa'ada, 2:100. 

35 Al-Qifti, Irtbuh al-ruwdt, 3:268; al-Fasi, al-'lqd al-thamin, 6:218, 220; Ibn Taghribardi, Nujum 
al-zdhira, 5:274. 

36 Al-Qifti, Inbdh al-ruwat, 3:266; al-Dhahabi, Ta'rikh al-Islam, 36:488; al Phahabi, Siyar, 20:155; 
al-DawQdi, Tabaqdt al-mufassirin, 2:315, 

37 Abu al-Barakat ‘Abd al*Rahman b. Muhammad Ibn al-Anbari, Nuzhat al-aiibbd'fi \abaqat al- 
udabd', ed. Muhammad Abu al-Fadl Ibrahim (Cairo: Dar Nahda Misr lil-Taba' wa al-Nashr, 1967), 
392; Yaqut, Mu'jam al-udabd’, 6:6288; al-Dhahabi, ,5'iyc/r 20:153; al Iasi, al-'lqd al-thamin, 7:138. 

38 Ibn Khallikan. Wafayat al-a'yan, 5:169; al-Fasi, al-'lqd al-thamin, 7:140; Ibn al-Tmad, Shad- 
hardt al-dhahab, 4:119. 
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Al-Zamakhshari granted to some students “license” ( ijaza ) to transmit what 
they had learned and written. He also granted to others “general license” ( ijaza 
‘dmma). Many students and contemporary scholars attended his majalis and 
benefited from each other’s knowledge. 

Abu al-Hasan *Ali b. Muhammad b. ‘Ali b. Ahmad b. Harun al-‘lmrani al- 

* B ' « 

Khwarazm) (d. ca. 560/1165) was known as hujjat al-afddil (Proof of the Excel¬ 
lence) and fakhr al-mashd'ikh (Pride of the Scholars). He came from Khwarazm, 
and was a learned scholar in grammar. He was Mu'tazilite and wrote a commen¬ 
tary on the Qur’an. Al-Khavansari specifically mentions that he studied tradi¬ 
tions with al-Zamakhshari. Other sources state that he studied literature with 
al-Zamakhshari. 3 ‘’ 

Muhammad b. ‘Abi al-Qasim b. Yabjuk al-Baqqali (d. 562/1167) was known as 
zayn al-mashd'ikh (Adornment of the Learned), hujja fi lisdn al-'Arab (Authority 
on the Arabic Language), and leading authority in literature. His works include 
Miftah al-tanzil, al-i'jah fi al-i‘rab, Taqwim al-lisan fi al-nahw, al-Ridaya' fi al¬ 
ma'ani wa-al-haydn, Mandzil al-'Arab, and Sharh asmd’ Allah al-husnd. He stud¬ 
ied lexicography, grammar and traditions with al-Zamakhshari. He took al-Za- 
makhshari’s position after his death/ 40 

Abu Bakr al-Azdl Yahya b. Sa'dun al-Qurtubi (d. 567/1171-2) was a scholar in 
the city of Mosul and travelled widely in Cordova, Egypt and Baghdad to study. 
He was a student of al-Zamakhshari and excelled in Arabic and the variant read¬ 
ings of the Qur’an/* 1 

Abu al-Mu’ayyad al-Muwaffaq b. Ahmad al-Makki (d. 568/1172) known as 
akhtab al-khutaba’ (one of the best orators) and akhtab al-Khwarazm (the best 
orator of Khwarazm) was a famous and great scholar in the fields of jurispru¬ 
dence, literature, traditions, oratory, and poetry. Al-Andarasbani states that he 
studied grammar and literature with al-Zamakhshari, while al-Khavansari and 
al-Suyuti mention that he studied jurisprudence, literature, traditions, preach¬ 
ing, and poetry with him/’ 2 


39 Al-Suyuti, Bughya, 2:195; al-Khavansari, Rawdat al-jannat, 8:123. 

AO Yaqut, Mu ‘jam al-udabd', 6:2618; Muhyi al-Din Abu Muhammad ‘Abd al-Qadir b. Muhammad 
Ibn Abi al-Wafa, al-Jawahlr al-mudVyya fi (abaqdt al-Ilanafiyya , ed. ‘Abd al-Fattah Muhammad 
al-Milw. (Jiza: llajr li al-Taba’a wa al-Nashr wa-al-TawzT wa-aM'lan, 1993), A:392 3; al-Suyuti, 
Bughya, 1:215; al-Khavansari, Kavvddt al-jannat, 8:124. 

Al * Afif al-Din Abu Muhammad ‘Abd Allah b. Asad al-Yamam al-Yafi, Mir'at al-janan wa-'ibrat 
al-yaqzdn fi ma'rifat tad yu’tahar min hawddith alzamdn. (Hyderabad Deccan: Da’irat al-Ma‘arif 
al-Nizamiyya, 1919-21), 3:383. 

A2 Al Andarasbani, Sirat al-Zamakhshari, 370 1; al-Suyuti, Bughya, 2:308; al-Khavansari, Raw- 
dat al-jannat, 8:123-2A. 
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Abu ‘Amr ‘Amir b. al-Hasan al-Simsar was al-Zamakhsharl’s nephew. Al- 
Sam'ani mentions that he transmitted (rawci) from al-Zamakhshari in his home 
village of Zamakhshar. However, he does not state specifically what he transmit¬ 
ted. 43 

Abu al-Tahir Ahmad b. Muhammad al-Silafi (d. 576/1180) moved to Baghdad 
in 511/1117 and stayed there except for when he traveled to Cairo for a period of 
two years. In 546/1151 the Fatimid vizier al-Zafir al-Malik al-Adl ‘Abd Allah b. 
Ishaq b. al-Sallar had a madrasa established for him, where he taught until 
his death. According to Ibn Khallikan, al-Silafi wrote to al-Zamakhshari from 
Alexandria on two occasions, requesting him the license {ijaza) to transmit 
“what he had heard and what he had written,” which he granted to him. 
Some of the sources have preserved part of this correspondence; however, al-Ma- 
qarri provides full account of the correspondence between al-Silafi and al-Za¬ 
makhshari in his Azhar al-riydd fi akhbar 'lyad.' 1 '* 

Ibn al-Anbari, author of the Nuzhat al-alibba’fi tabaqdt al-udabd' was one of 
al-ZamakhsharTs students. However, al-Suyutl does not mention al-Zamakhshari 
as Ibn al Anbari’s teacher/ 1 "’ 

Muhammad b. 'Abd al-Jalll al-‘Umari Rashid al-Din al-Watwat (d. 578/1182) 
was a famous descendent ol ‘Umar b. al-Khattab. He participated in al-Zamakh- 
shari’s majlis , which is corroborated by his two letters he wrote. He was one of 
the outstanding students of al-Zamakhshari. 4< ‘ 

Abu Tahir Barakat b. Ibrahim al-KhushuT (d. 598/1201) came from a family 
of scholars who taught hadith at the Bayt al-Hadith. Ibn Khallikan mentions that 
he had outstanding certificates of audition (sam‘at) and was unique and pos- 


43 Al-Qifti, Inbah al-ruwat, 3:266; Yaqut, Mu’jam aludabd\ 6:2688; al-Andarasbani, Sirat al-Za¬ 
makhshari, 381. 

44 Yaqut, Mu'jatn aTudaba’, 6:2690; Ibn Khallikan, Wafayat al-a'yan, 5:170; al Dhahabi, Td'rtkh 
al-Islam, 36:488; al-Dhahabl, Siyar, 20:154; Shams al-Din Muhammad b. Ahmad aTDhahabi, 
Tadhkirat al-huffaz (Hyderabad Deccan: Da’ira al-Ma‘arif al-’Uthmaniyya, 1958), 4:1298-1304; 
al-Fasi, al-'lqd al-thamin, 7:139; al-Suyuti, Bughya, 2:280; al-Suyuti, Tabaqdt al-mufassirin, 41; 
al-Dawudi, Tabaqdt almufassirin, 2:315; al Sam'ani, al-Ansdb, 3:297; Tashkubrizada, Miftah al 
sa’ada, 2:98; Shihab al-Din Ahmad b. Muhammad al-Maqarri, Azhar airiyad fi akhbar ‘ tydd. 
ed. Mu$(afa b. Muhammad al-Saqqa 1 , Ibrahim al-Abyari, ‘Abd al-flafiz Shalbi (Cairo: Matba' 
Lajna al-Ta’lif wa al-Tarjama wa al-Nashr, 1942), 3:282-88; Ibn al-‘Imad, Shadhrdt al-dhahab, 
4:120; al-Khavansari, Rawddt al-janndt, 8:119. 

45 Al-Suyuti, Bughya, 2:86-88; al-Khavansari, Rawddt al-janndt, 8:123. 

46 Yaqut, Mu jam al-udabd’, 6:2631-36; al- Suyuti, Bughya, 1:226; Kahhala, Mu’jatn al mu'alli- 
fin, 11:229. 
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sessed some of the licenses of transmission he held. Al-Zamakhshari granted 
him the license ( ijaza).'* 1 

Abu al-Fath Na§ir b. ‘Abd al-Sayyid Ibn Mutarriz (d. 610/1213) known as al- 
Mutarrizi was a poet. He was a Hanafite Mu'tazilite and according to al-Dhahabi, 
he was one of the leading Mu'tazilites. He studied with al-Zamakhshari but sour¬ 
ces do not mention the field of study. Al-Khavansari states that due to Mutarriz’s 
close friendship with al-Zamakhshari, he received the title of “Successor of al-Za¬ 
makhshari" (khildfat al-Zamakhshari). However, Mutarriz was born in 538/1144, 
the year of al-Zarnakhshari’s death. Under these circumstances, it is not possible 
that either he studied with al-Zamakhshari or received the title of khilafa /' 8 

Umm al-Mu'ayyad Zaynab bint ‘Abd al-Rahman al-Sha‘riyya (d. 615/1218) 
was an outstanding scholar and visited a number of eminent scholars and re¬ 
ceived the knowledge and license (ijaza) to transmit it to others. Ibn Khallikan 
specifically mentions that al-Zamakhshari granted her a general license (ijaza 
‘amma) to transmit all of his works/' 1 ' 

Al-Fasi mentions that Abu al-Ma'ali Yahya b. ‘Abd al-Rahman b. ‘Ali al- 
Shaybani was a judge (qddi) in Mecca who transmitted the Kashshaf to his neph¬ 
ew Abu al-Ma all Majid b. Sulayman al-Fihri. He heard it from al-Zamakhshari in 
Mecca. Subsequently, Majid b. Sulayman al-Fihri transmitted (rawd 'an) the 
Kashshaf . 50 

Sadid b. Muhammad al-Khayyatl, known as Shaykh al-Isldm was a great 
scholar in jurisprudence and theology. He transmitted from (rawd 'an) ‘Ali b. Mu¬ 
hammad al-'Imrani, fakhr al-mashd’ikh (Pride of the Learned) who was one of al- 
Zamakhshari’s students. Al-Laknawi mentions that al-Khayyati was an expert in 
jurisprudence (fiqh) and theology (Jra/dm) and he studied under al-‘fmranl al- 
Khwarazmi who was one of al-Zamakhshari’s students. However, the source 
does not mention the field of study. 51 

Ya'qub b. ‘Ali b. Muhammad b. la'far Abu Yusuf al-Balkhi al-Jandali is men¬ 
tioned by al-Suyuti and Yaqut in their biographical dictionaries. Al-Suyuti says 
that al-Ralkhi was one of the leading scholars in literature (ahad min al- 


47 Ibn Khallikan, Wujaydt ui-u'yan, 1:269-70; al-FasI, a!-‘lqd al-thamin, 7:139. 

48 Al-L)hahabi, Siyar, 22:28; al-KhavSnsarl, Rawddt al-janndt, 8:124; al-Suyuti, liughya, 2:195. 

49 Ibn Khallikan, Wafaydt al o'ydn, 2:344, 5:171; al-Dhahabi, Td'rikh al-Isldm, 36:488; al Dha- 
habi, Siyar, 20:154, 22:85; al-Fasi, al-'Iqd al-thamln, 7:139; al- Suyufi, Tabaqdt, 41; al-l)awudi, Ta- 
haqat al-mufassirm, 2:315. 

50 Al-Fasi, al-‘Iqd al-thamin, 7:112-13. 

51 Taqi al-Din b. ‘Abd al-Qadir al-Tamimi, Tabaqdt al-saniyya ft tardim al-Hanafiyya, ed. ‘Abd 
al-Fattah Muhammad al-Hilw. (Cairo: Lajnat Ihya’ Turath al-Islaml, 1970), 4:7; al-Laknawi, Fa- 
wa'id aibahiyya, 66. 
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a’imma fl al-adab ) and studied with al-Zamakhshari. Yaqut reports that he was 
an expert in grammar and disciple of al-Zamakhshari but does not mention what 
he studied with al-Zamakhshari. 52 

Al-Sam‘anl mentions in his Kitdb al-Ansab that Abu al-Mahasin ‘Abd al- 

■ 

Rahim b. ‘Abd Allah al-Bazzaz transmitted from al-Zamakhshari in Abiward. 53 

4 

He also states that Abu Tahir Saman b. ‘Abd al-Malik was a jurist ifaqih) and 
transmitted from al-Zamakhshari in Khawarazm. However, the report does not 
mention what was transmitted. 5 "' According to al-Sam‘ani, Abu Sa‘d Ahmad b. 
Mahmud al-Shashi transmitted from al-Zamakhshari in Samarqand. However, 
it is not known what was transmitted from him. 55 

Abu al-Mahasin Ismail b. ‘Abd Allah al-Tawil “transmitted from” ( rawd 
'anhu ) al-Zamakhshari in Tabristan and to al-Sam ani himself. 5 '’ Ahmad b. Mah- 
mud was a qddi in Samarqand who transmitted poetry from al-Zamakhshari. Ac¬ 
cording to Ibn Khallikan, he also transmitted poetry from al-Zamakhshari to al- 
Sam'ant or his son, Abu al-Muzaffar al-Dhahabi in Samarqand. 57 

Al-Khavansari mentions that Ibn Shahrashub transmitted from al-Zamakh- 
shari, but does not state what specifically he transmitted. 58 According to al-Dha¬ 
habi, Isma’il b. ‘Abd Allah al-Khawarzrm transmitted poetry (rawer 'anhu and- 
shid) from al-Zamakhshari. 59 

Al-Andarasbani states that ‘Atiq b. ‘Abd al-‘Aziz al-Naysaburi was one of al- 
Zamakhshari’s students. He participated in al-Zamakhshari’s majlis and studied 
the Asas al-balagha with him. 60 

According to al-Andarasbani, Abu al-Faraj al-Makki, known as “Light of the 
Scholars” (s/?«ms al-a’imma ) and “Leader of the Scholars” (ra'is al-a’imma ) was a 
student of al-Zamakhshari. He studied exegesis with al-Zamakhshari. 61 


52 Yaqut, Mu’jam al-udabd’, 6:2844; al-Suyuti, Bughya, 2:351. 

53 Al-Samanl, al-Ansab , 3:181-82. 

54 Al-Sam'anl, al-Ansab, 3:181-82. 

55 Al-Samanl, al-Ansab, 3:181-82; Ibn al-Athir, Lubab, 2:74; al-Dhahabi, Siy«r, 20:154: al-Fasi, 
al-'Iqd althamin, 7:138. 

56 Al-Sam'ani, al-Ansab, 3:181-82; Ibn al-Athir, Lubab, 2:74; al-Fasi, al-'Iqd al-thamin 7:138. 

57 Ibn Khallikan, Wafayat ala’yan, 5:171-72; al-Dhahabi, Siyar, 20:155. 

58 Al-Khavansari, Rawdat aljannat, 8:123. 

59 Al-Dhahabi, Siyar, 20:154. 

60 Al-Andarasbani, Sirat al-Zamakhshari, 377- 

61 Al-Andarashani, Sirat al-Zamakhshari, 379. 
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5 Al-Zamakhshari’s Scholarly Contribution 

Al-Zamakhshari’s scholarly contribution covers a wide variety of fields: exegesis, 
traditions, jurisprudence, literature, grammar, and lexicography. All the bio¬ 
graphical dictionaries mention his important books, which he wrote during his 
lifetime. There is a substantial difference regarding the number of the books re¬ 
ported by the primary as well as secondary sources. However, most of the sour¬ 
ces agree that al-Zamakhsharl produced some fifty books, out of which about 
twenty titles are available in print form and probably the same number of manu¬ 
scripts is preserved in various libraries of the world. It appears that the remain¬ 
ing works are not extant. 

According to the primary sources, Yaqut gives a list of forty-nine titles pro¬ 
duced by al-Zamakhshari, and Ibn Khallikan gives the number of thirty-one 
works. Al-Fasi and Ibn al-‘lmad both provide in their biographical notes twen¬ 
ty-nine titles, Al-Dawudi in his Tabaqat al-mufassirin, gives thirty-three works. 
Ibn Qutlubugha and Tashkubrizada mention twenty-seven and twenty-six titles 
respectively. Al-Suyuti gives nine titles in Tabaqat , and sixteen titles in Bughya. 
Yafi provides thirty titles of al-Zamakhsharl, while al-Dhahabi mentions only 
eleven works. 

According to the secondary sources, Rahman provides seventy-three titles of 
the books authored by al-Zamakhshari, out of which seventeen are available in 
print form; eighteen are in manuscript form, which are preserved in various li¬ 
braries of the world, while the remaining thirty-eight are lost. Sarkis and 
Kahhala mention twelve and six titles of the books respectively. Zirikli gives 
the number of books twenty-one. Agius’ bibliography provides a list of fifty- 
six books and gives brief descriptions of twenty-seven books, while for the re¬ 
maining twenty-nine books he only mentions their sources of information. 
Brockelmann mentions twenty titles of al-Zamakhshari. He provides the names 
of publishers, and their dates and places of publication, as well the listing of 
manuscripts. Wherever possible, he gives a summary of the titles. Madelung 
gives fifteen titles of the books. He provides brief descriptions of al-I<ashshdf, 
al-Minhdj fi usul al-din , Rabi' al-abrdr wa-nusus al-akhbdr, Maqdmdt, also 
known as al-Nasd'ih al-kibar, and Atwaq al-dhahab or al-Nasa'ih al-sighar. 
Lane provides a list of forty-eight books with short descriptions under five cate¬ 
gories: grammar, lexicography, belles-lettres ( adab ), religious sciences and un¬ 
known/’ 2 
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6 Al-ZamakhshaiTs Travels and Visits to Mecca 

As mentioned above, al-Zamakhsharl went for the first time to Jurjaniyya for 
more education. However, Ibn Khallikan mentions that he travelled to 
Bukhara when he reached the age to acquire further knowledge and continue 
his studies outside of his hometown. 

According to al-Fasi, al-Zamakhshari visited Baghdad sometime before 500/ 
1106 where he met many scholars and heard hadiths from Abu al-Khaftab Nasr b. 
al-Batir and others. Afterwards, he left for Mecca “and stayed there in the neigh¬ 
borhood of Mecca for a while helping (teaching) and benefitting, that is, acquir¬ 
ing knowledge” (fa aqdma hundka muddatan mujdwaran bi makkati yufidu wa 
yastafidu). He studied with ‘Abd Allah b. Talha al-Yaburi al-Andalusi, Kitdb al- 
Sibawayh , and this was his main reason. Then he returned to Khwarazm and 
stayed there for sometime. 6 ^ 

He visited Baghdad again while he was going to Mecca for pilgrimage, where 
he met with Ibn al-Shajarl, and al-JawaliqI. M According to al-Suyuti and 
Tashkubrizada, al-Zamakhshari visited Baghdad more than once. M Madelung 
states that al-Zamakhsharl performed pilgrimage for seven times, so it is possible 
that he may have visited ‘Iraq in any of these occasions. f><> 

Al-Zamakhshari visited and stayed in Mecca at least twice for a period of ap¬ 
proximately twelve years. Al-Andarasbani and Tashkubrizada mention that al- 


Zayn al-DIn Qasim al-Hanafl Ibn al-Qutiubugha, Taj al-tardjim fi tabaqat al-Hanafiyya, ed. Gus¬ 
tav Flugel (Nendeln, Liechtenstein: Kraus Reprint, 1966), 53; Tashkubrizada, Miftah al-sa'ada, 
2:98-99; al-Suyuti, Tabaqat al-mufassirin, 41; al-Suyuti, Bughya, 2:280; al-Yafl, Mir’at al- 
janan, 3:269; al-Dhahabi, Ta’rikh al-lsldm, 36:487-89; Rahman, Zamakhshari ki tafsir, 157-77; 
Yusuf Ilyan Sarkis, Mu'jam al-matbuat al-'Arabiyya wa-al-mu‘arraba (Cairo: Matba'at Sarkis, 
1928-31), 1:973-6; Kahhala, Mu jam al-mu’altifin, 12:186; Khayr al-Din Zirikli, al-ATam. Qdmus 
tardjim li-asbhar al-rijdt wa-ai-nisa’ min al-'arab wa-l-musta'ribin wa l-mustashriqm. (Beirut: 
Dar al-‘Ilm lil-Malaiyyin, 2007), 7:178; Mawlvi Faqir Muhammad Jehlami, Hadd’iq al-Hanaf\yyu, 
ed, Khurshid Ahmad Khan. (Lahore: Maktaba Hasan Suhayl, n.d,), 246; D. A. Agius, “Some Bio- 
Bibliographical Notes on Abu al-Qasim Mahmud b. ‘Umar al-Zamakhshari,” al-*Arabiyya 15 
(1982), 108 - 30; C. Brockelmann, "al-Zamakhshari,” El 1 , 8:1205-7; Madelung, “al-Zamakhshari," 
ET Supplement, 12:840 - 41; Lane, Traditional Mutazilite Qur’an Commentary , 267-98. A list of 
al-Zamakhshari’s works is provided in the Appendix. 

63 Al-Fasi, aTTqd al tbamm, 7:138. According to some other sources, his first visit to Mecca 
might have taken place between 500/1106 and 518/1124. See al-Dawudi, Tabaqat al-Mufassirin, 
2: 315; Tashkubrizada, Miftah al-sa'ada, 2:98; and al-Suyuti, Bughya, 2:280. 

64 Ibn al-Anbarl, Nuzhat al-alibbu’, 290-91; al-Dhahabl, Siyur, 20:153; al-Fasi, al-Tqd al-thamin, 
7:138. 

65 Al-Suyuti, Bughya, 2:351; Tashkubrizada, Miftah al-sa'ada, 2:98. 

66 Madelung, “al-Zamakhshari,” ET Supplement, 12:840-41. 



26 


Al-Zamakhshari’s Biography 


Zamakhshari stayed for five years in “the sacred city” ( al-balad al-haram ). 67 Al- 
Zamakhshari mentions about his stay in Mecca in the following verses: 

fa-jawartu rabbi wa-huwa khayru mujawar 
ladd baylihi ai-bayli al-muharram ‘akifd 
aqamtu bi-idhni Adah khamsan kawdmilan 
wa-sadaftu sab'an bi-al-mu'arraf waqifa 
zalaltu ma‘ al'umrndr mu‘tamird lahu 
wa bittu ma‘ ai-tuwwdfi bi-al-bayti ta’ifa 
wa-tamma ii al-Kashshaf thatvma bi-baldatin 
biha habata al-tanzil li-al-haqqi kashifa 

I was my Lord's neighbor and He is an excellent neighbor 
by His House, the Sacred Sanctuary, assiduously 
I stayed, with God’s permission, for full five years 

and standing with determination [on the plains oT ‘Arafatl for seven limes 

I remained with those who made small pilgrimage 69 

and spent nights with the pilgrims circumambulating the Ka‘ba 

And I completed the Kashshdf, there in the city 

where the revelation was sent down, unveiling the truth 


The first of these visits would have taken place sometime between 500/1106 and 
518/1124 when al-Zamakhshari visited Baghdad where he met many scholars and 
heard hadiths from al-Batir, Abu Sa'd al-Shaqqani, and Abu Mansur al-Harithl. 70 
Afterwards, he left for Mecca and stayed there in the neighborhood of Mecca. 71 
Most of the biographers mention in their notes that he spent some time {zaman- 
an ) or years (sirtm) there. 77 However, Abu al-Fida’ writes that al-Zamakhshari 
went to Mecca for pilgrimage and stayed there many years. 73 Other biographers 


67 Al Andarasbani, Sirat al-Zamakhshari, 368; Tashkubrizada, Miftah al-sa'ada, 2:100. 

68 Abu al-Qasim Mahmud b. ‘Umar al-Zamakhshari, Diwan, ed. ‘Abd al-Sattar Dayf (Cairo: 
Mu’assasat al-Mukhtar lil-Nashr wa al-Tawzi‘, 2004), 216. 

69 ‘Umra is a small pilgrimage which can be performed anytime during (he year. See R. Paret [E. 
Chaumont], “’Umra," EI\ 10: 864. 

70 Al-Dawudi, Tabaqdt al-Mufassirin, 2: 315; Tashkubrizada, Miftah al-sa’ada, 2:98; al-Suyuti, 
Bughya, 2:280. 

71 Madelung and others are of the opinion that he moved to Mecca in the year 512/1118 after 
recovering from his “serious illness” {nakiha) and “warning” (mundhira). See Madelung, “al-Za- 
makhshari,” FI 2 Supplement, 12:840-41. 

72 Tbn al-Tmad, Sbadharat ul-dhahab 4:119; Ibn Khallikan, Wafaydt al-a‘ydn, 5:169; al-Suyuti, 
Tabaqdt al mufassinn, 41. 

73 ‘lmad al-Din Isma'il b. ‘All Abu al-Fida’, Kitab al-Mukhtasar fi akhbar al-bashar, ed. Muham¬ 
mad Zaynham Muhammad ‘Azb (Cairo: Par al-Ma‘arif, 1998), 3:25. 
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mention that when he arrived at Mecca, al-Zamakhshar! visited his teacher ‘Abd 
Allah b. I'alha al-Yaburl and studied with him Kitdb al-Sibawayh and stayed 
there for five years. 74 

The five year stay in Mecca is confirmed by al-Qifti who states that the great¬ 
er part of al-Zamakhshari’s life was spent in his town and not at Mecca. After his 
return from Mecca to Khwarazm, someone asked him, “You have spent the great¬ 
er part of your life there; what was the motive for your coming back to Khwar¬ 
azm?” He replied, “I find in my heart here that 1 do not find there” ( al-qalbu 
al-ladhJ la ajiduhu thamma ajiduhu ha huna). 7 ' 1 he information provided by 
al-Qifti that he stayed in Mecca for five years and al-Zamakhshari’s verse: “I 
stayed, with God’s permission, for full five years and standing with deteermina- 
tion [on the plains of ‘Arafat] for seven times” ( aqamtu bi-idhni Allah khamsan 
kawamilan wa-sadaftu sab'an bi-al-mu‘arraf waqifa) proves that during his first 
visit al-Zamakhsari stayed in Mecca for five years. 

For the second time, al-Zamakhsharl arrived in Mecca in 526/1131 and stayed 
there for seven years. On his way to Mecca, he passed through Syria for a short 
time and praised Taj al-Mulk Tughtakin (d. 526/1131), the ruler of Damascus. 
After his death, his son Shams al-Mulk became the ruler and ai-Zamakhshari 
praised him too. According to al-Qifti, Tashkubrlzada and al-Dhahabi, on his re¬ 
turn from Mecca to Khwarazm, he visited Baghdad in 533/1138 and studied with 
al-Jawaliqi. All these events strongly prove that during his second visit, al-Za- 
makhsharl lived in Mecca for seven years from 526/1131 to 533/1138 J ( ' During 
this period, he wrote al-Kashshaf, which took him two years (from 526/1131 to 
528/1133) to complete. He mentions in the introduction of al-Kashshaf that he 
completed the commentary of al-Kashshaf in two years, the duration of the ca¬ 
liphate of Abu Bakr al-Siddiq, even though it was the work of thirty years. 77 


74 Al-Andarasbani, Sirat ai-Zamakhshari, 368; al-Fasi, al-'Iqd al-thamin, 7:138; Tashkubrizada, 
Miftdh ahsadda, 2:100. 

75 Al-Qifti, Inbah al-ruwat, 3:266. 

76 Rahman, Zamakhshari Idtafsir, 132-6; Ibrahim, Theological Questions 12; al-Qifti, Inbah al- 
ruwat, 3:270; Tashkubrlzada, Miftdh al-saada, 2:98; al-Dhahabi, Siyar, 20:153. 

77 Abu al-Qasim Mahmud b. ‘Umar al-Zamakhshari, al-Kashshdf ‘an haqd’iqghawdmid al-tanzil 
wa ‘uyun al aqawil, ed. ‘Adil Ahmad ‘Abd al-Mawjud and ‘Ali Muhammad Mu'awwid. (Riayad: 
Maktabat al-Abaykan, 1998), 1:98. 
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7 Al-Zamakhshari’s Intellectual Crisis 

Abu Mudar Mahmud b. Jarir al-Dabbl al-Isfahani, one of al-Zamakhsharfs teach¬ 
ers had access to the court of Nizam al-Mulk, a generous patron of scholars of 
religion and litterateurs. 78 It was through him that al-Zamakhsharl was intro¬ 
duced to Nizam al-Mulk. Al-Zamakhshari citing his close relationship with 
Abu Mudar, wrote many laudatory panegyrics for Nizam al-Mulk, 70 but unfortu¬ 
nately could not receive any reward or official position. He complained in his po¬ 
etry that despite his high caliber scholarly works and extensive erudition he was 
ignored, while those people who were no match to him were rewarded and got 
high offices. 80 

In desperation, al-Zamakhshari left for Khurasan and visited the vizier Mujir 
al-Dawla Abu al-Fath 'All b. Husayn al-Adristani and presented his works on 
grammar and lexicography as well as penned down a qasida in his praise. 
The vizier appreciated his works and rewarded him with one thousand dinars 
and a horse. 81 

In Khurasan, al-Zamakhshari also met Mu’ayyad al-Malik ‘Ubayd Allah, son 
of Nizam al-Mulk, who was a high executive of the “office of seals and corre¬ 
spondence” (diwan al-tughra’ wa aldnshd’), and well-versed in both Arabic 
and Persian poetry and prose. He wrote a qasida in his praise, however, his 
luck did not favor him there as well. 82 Afterwards, al-Zamakhshar! arrived in Is- 
fahan, in the court of Saljuqi Sultan Muhammad b. Malik Shah (d. 511/1117). He 
wrote panegyrics extolling the Sultan’s services in promoting the cause of Islam 
and suppressing the Bdtiniyya sect’s activities. 83 

Sultan Malik Shah appointed Anushtigin as governor of Khwarazm. After 
Anushtigln’s death, his son Qutb al-DIn Muhammad Khwarazmshah became 
the governor. He was respectful to the people of knowledge and religion. Al-Za- 
makhshari praised him for these qualities in him. After him, his son ‘Ala al-Din 
Atslz (d. 551/1156) replaced him. Al-Zamakhshari presented Atsiz his book Mu- 


78 'Imad al-Din Muhammad b. Muhammad b. Hamid al-Isfahani, Ta’rikh dawlat Al-Saljuq , 
abridged. Al-Fath b. ‘All b. Muhammad al-Bundari al-Isfahani (Beirut: Dar al-Afaq al-Jadida, 
1980), 32, 78 - 79; H. Bowen [C.E. Bosworth], “Nizam al-Mulk, Abu ‘All al-Hasan b. ‘All b. 
Ishak al-Tusi,” El 2 , 8:69. 

79 Al-Zamakhshari, Diwan, 73 (verses 33 to 47); 76 - 77 (verses 24-36); 79-80 (verses 13 to 31). 

80 Al-Zamakhshari, Diwan, 212-13 (verses 39 to 55). 

81 Al-Zamakhshari, Diwan, 85-88 (verses 1 to 48); 98-99 (verses 1 to 29); al-Qifti, Inbah ul- 
ruwdt, 3:267. 

82 Al-Zamakhshari, Diwan, 153 (verses 1 to 9). 

83 Al-Zamakhshari, Diwan, 280-82 (verses 1 to 28). 
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qaddima al-Adab which was kept in his collection of books. In the introduction 
of this book, al-Zamakhshari praises Atsiz’s generosity and his appreciation of 
belles-lettres.** 

However, the biographical sources, except al-Andarasbani and Tashkubriza¬ 
da, Kr ’ indicate that al-Zamakhshari could not develop intimate relations with high 
officials in any of the courts he visited. He was very eager for getting a position in 
the government but could not succeed in it as he often complained about it in his 
poetry. 8 ' 1 

The year 512/1118 is the most important in the life ol al-Zamakhshari. He had 
completed forty-five years of his life, H7 and in Rajab 512/October 1118, al-Zamakh- 
shari suffered a serious illness (nahika) and warning {mundhira). Al-Zamakh- 
shari mentions in his book entitled Maqdmdt that “he saw in his early morning 
slumber as if someone called him loudly saying, 0 Abu al-Qasim! Destined time 
and false expectations!” (annahu uriya ft bad ighfa'at al-fajr ka annamd sawwata 
bihi man yaqulu lahu yd ahit al-Qasim ajal maktub wa-‘amal makdhuh ). NS Upon 
hearing these words, al-Zamakhshari was so terrified and perplexed that he pen¬ 
ned down some aphorisms. He further states that “this incident happened in the 
year 512/1118 when he was afflicted with a serious illness, which he called as the 
warning” ( al-wdqi'afi sannatin ithnatayi'asharat ba'd al-khamsa mi’at bi al-mar- 
dati al-nahika allati sammdha al-mundhira ). 89 He made a covenant with God (mf- 
thaq li Allah) that if he were cured from the illness he would neither go to the 
thresholds of the rulers nor offer his services to them. He further promised to 
himself that he would keep his soul and tongue above in composing poetry 


84 Abu al-Qasim Mahmud b. ‘Umar al-Zamakshari, Muqaddimat al-adab (Tehran: Mu’assassa-i- 
Mutala‘at-i-Isiami, 2007), 1-3. 

85 According to al-Andarasbani and Tashkubrizada, al-Zamakhshari used to be guest at the 
table of ministers and kings, praising them in poetry and leading a life of luxury in this 
world until God showed him His vision, which became the cause of his breaking up with 
them and turning to the matter of religion. See Al-Andarasbani, SFraf al-Zamakhshari, 368; 
Tashkubrizada, Miftah al-sa'ada, 2:100. 

86 Al-Zamakhshari, Diwan, 73 (verses 33 to 47); 79-80 (verses 13 to 31); 98-99 ((verses 1 to 29)). 

87 Al-Andarasbani and Tashkubrizada mention in their biographical notes that al-Zamakhshari 
was forty-one years old. The illness (ndtofca) and warning (mundhira) took place in Rajab 512/Oc¬ 
tober 1118, and al-Zamakhshari was born on Rajab 27, 467/March 18, 1075. The age of forty-one 
reported by both al Andarasbani and Tashkubrizada seems to be incorrect because he was ac¬ 
tually forty-five years old. See al-Andarasbani, Sirat al-Zamakhshari, 368; Tashkubrizada, Miftah 
al-sa'ada, 2:100. 

88 Al-Andarasbani and Tashkubrizada mention book’s name as Nasd'ih al-kibdr which is also 
known as Maqdmdt It has fifty maqdmdt (articles) and it is mentioned in the first Maqdmat al- 
ridwdn. Sec al-Zamakhshari, Maqdmdt, 5. 

89 Al-Zamakhshari, Maqdmdt, 5-6. 
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for their praise, refrain from earning his living with their gifts and presents, “and 
make utmost efforts to take his name out of the official register and remove it” 
(wa yajidda /t isqdti ’ismihi min al-diwan wa mahwih ). 90 He also promised that he 
would lead the life of guidance (al-huda), desist from the desires ( al-hawa ) and 
devote his lifetime in pursuit of the “sciences of various readings of the Qur’an, 
the tradition and jurisprudence" {’ulum al-qira'at wa al-hadith wa abwab al- 
shar‘). 91 

Brocklemann and ’ellat consider al-Zamakhsharl’s Maqdmdt as an indica¬ 
tion of his repentance in which he addresses to himself a number of moral ex¬ 
hortations. However, it is not an evidence of his conversion from the previous 
worldly life rather it is a testimony of his decision to renounce writing profane 
literature. They further state that he was conscious of being a philologist and 
wrote a commentary (sharh) on his Maqdmdt.‘ u 

According to Regis Blachere and Pierre Masnou, following the covenant 
which al-Zamakhshari made during his serious illness, he could have turned 
away from profane literature and dedicated himself to writing that would 
edify his readers. His Maqdmdt, which he addressed to himself in order to 
stay on the straight path, would have been his eternal reward through repent¬ 
ance and good works. They further state that the contents of some of the 
maqdmdt show clearly that after his conversion, al-Zamakhshari still had not 
changed completely and his desires remained dominated by the preoccupations 
of he secular world. 91 

Al-Juwayni’s observation is that al-Zamakhsharl’s works written after 513/ 
1119 indicate that there is definitely a change in his style of writing. He specifi¬ 
cally mentions his works entitled: al-Mufassal fi sanat al-i‘rah, al-Fa'iq fi gharib 
al-hadith, Maqdmdt, Atwdq al-dhahab, al-Nsd'ih al-sighdr, Nawabigh al-kalim, 
and RabV al-abrdr ; 94 

Almost all the biographical sources except that of al-Andarasbani and 

Tashkubrlzada are silent about the intellectual crisis of al-Zamakhshari. The 

* 

only main source of his crisis is mentioned by al-Zamakhshari himself in his 
own writings. Other than al-Zamakhshari, both al-Andarasbani and Tashkubriza- 
da provide the same information about it. Despite the fact that this crisis occur- 


90 A1 Zamakhshari, Maqdmdt , 6. 

91 Al-Zamakhshari, Maqdmdt, 6-7. 

92 C. Brockelmann, and Ch. Pellat, “Makama,” FI\ 6:107. 

93 Regis Blachere and Pierre Masnou, Maqdmdt (Seances) choisies et traduites de Vara be avec 
une etude sur le genre (Paris: Librairie Klincksieck, 1957), AO-41. 

94 Mustafa al Sawl al-Juwayni, Manhaj al-Zamakhshari /i tafsir al-Qur'an wa-bayan i jdzihi 
(Mi?r: liar al-Ma arif, 1968), 53 - 62. 
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red when al-Zamakhshari was forty-five years old, al-Andarasbani and 
Tashkubrizada give his age forty-one at the time. 

There are no other reports about the crisis from al-Zamakhshari’s contempo¬ 
raries or even later historians. The only reliable source of al-Zamakhshari’s crisis 
is his writings which we should accept and believe in them. After reading his 
maqawat and poetry, there is no reason to doubt about the veracity of his crisis. 
Al-Zamakhshari might not be leading a life luxury in the company of high rank¬ 
ing government officials and might not have been their guest, but he was desir¬ 
ous to get a job in accordance with his knowledge and wanted to be appreciated 
and recognized for his works which were extraordinary compared with his con¬ 
temporaries. 


8 Al-Zamakhshari as a Mu'tazilite Scholar 

Al-Zamakhshari was a pious person and well known for his asceticism and irre¬ 
proachable private and public life. He was considered by his contemporary and 
subsequent scholars as one of the outstanding intellectuals and men of learning 
of his age. He was famous as ‘pride of Khwarazm,’ a great scholar of the world in 
many sciences. His works including al-Kashshaf are proof of his well established 
knowledge and manifestation of his excellence. I bn Qutlubugha states that al-Za- 
makhshart wrote unprecedented and unparalleled books, amongst them is al- 
Kashshaf, a commentary of the Qur’an which none composed similar to it, 
prior to him. 

Al-Andarasbani mentions that al-Zamakhshari reached such a level of 
knowledge in lexicography, grammar, rhetoric, eloquence, and poetry that he 
did not consider anyone equivalent to him. Al-Zamakhshari claimed that there 
was no issue in the Kitab Sibawayh, which had not been resolved by him. How¬ 
ever, some scholars did not agree with him. 

Al-Zamakhshari was known for his Mu'tazilite theological position, which he 
professed publicly and proudly. He traveled to Khurasan and Iraq, and in any 
city where he went, many people gathered around him and acquired knowledge 
and benefited from him. He was an erudite scholar of literature, and had close 
affinity with the Arabs. 95 


95 Ihn al-Anbnri, Nuzhat al-alibba', 391-92; al-Yaf‘I, Mir’d t al-janan, 3:269; al-Suyub, Rughya, 
2:279; al-Andarasbanl, SrrtU al-Zamakhshari, 368; al-Sam'ani, al-Ansdb, 3:181-82; Ibn al-Athir, 
Lubdb, 2:74; Ibn Abi al-Wafa’, al-jawdhir al-mudVyya, 3:447; Yaqut, Mu‘jam al udabd', 6:2691; 
al-Qiftl, Inbdh alruwdt, 3:265 - 66; Ibn Khallikan, Wafaydt al a‘ydn, 5:168; al Suyuti, Bughya, 
2:279; al-Suyufi, Tabaqdt al-mufassirinAV, al-Fasi. a\-‘lqd al-thamm, 7:138; ibn Qutlubugha, Taj 
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9 Conclusion 

Abu al-Qasim Mahmud b. ‘Umar al-Zamakhsharl was born in 467/1075 at Za- 
makhshar in Khwarazm, and died in 538/1144 in Jurjaniyya, where he was bur¬ 
ied. Al-Zamakhsharl travelled for purposes of education, visited Mecca twice 
and stayed there for a period of approximately twelve years. His first visit took 
place sometime between 500/1106 and 518/1124. His second visit to Mecca was 
in 526/1131 and he stayed there for seven years, hence he was called with honor¬ 
ific title of ]ar Allah (Neighbor of God). During this period, he wrote al-Kashshdf, 
which is considered a model of the Mutazilite exegesis of the Qur’an. No other 
book in the history of tafsir has been commented upon in the forms of sharhs, 
hashiyas , and mukhtasars more than al-Kashshdf. Hajji Khalifa in his Kashf al - 
zunun lists approximately fifty commentaries on al-Kashshdf. 

The biographical dictionaries and tabaqat works mention that al-Zamakh- 
shari acquired his education from approximately eleven scholars. However, 
most of the information available about these scholars is scanty. These sources 
also identify about twenty-six of his students. In most of the cases they mention 
what students studied with or transmitted from al-Zamakhsharl, but in some 
cases information regarding their fields of study is not available. 

In the year 512/1118, al-Zamakhshari experienced intellectual crisis. He men¬ 
tions in his book Maqdmat, that he suffered a serious illness (nahika) and warn¬ 
ing ( mundhira ). 

Though there is no mention of al-Zamakhshari’s intellectual crisis by his bi¬ 
ographers except al-Andarasbanl and Tashkubrizada, there is no reason to doubt 
about the veracity of his crisis. 

Although of Persian origin, al-Zamakhsharl’s command over Arabic was su¬ 
perb, and unparalleled. He was an outstanding scholar of his time who excelled 
in many sciences. He was bestowed with the title of Fakhr Khawdrzm (Glory of 
Khawarzm) by his contemporaries. Al-Zamakhsharl’s scholarly contribution cov¬ 
ers a wide variety of fields: exegesis, traditions, jurisprudence, literature, gram¬ 
mar, and lexicography. The biographical dictionaries mention that al-Zamakh- 
sharl composed approximately fifty works during his lifetime. 


al tardjim, 53: Ibn Taghrlbardi, Nujum al-zdhira, 5:274; Ibn al Ward!, Td’rikh, 2:63; Tashkubrizada, 
Mi ft ah al-sa'ada, 2:97. 



Chapter 2 Al-Koshshaf 

1 Introduction of al-Kashshaf 


Al-Kashshaf ‘an haqa’iq ghawdmid al-tanzil wa ‘uyun al-aqawil fi wujuh al-ta’wil 
is the magnum opus of al-Zamakhshari in which he explains the grammatical, 
lexicographical, and rhetorical features, variant readings and the miraculous na¬ 
ture (i‘jaz) of the Qur’an. 1 In the preface to al-Kashshaf, al-Zamakhshari describes 
the reasons for writing his exegesis of the Qur’an. He states that, “The learned 
Mu'tazilite companions used to come to ask me the interpretation of a Qur’anic 
verse that I would explain to them clearly and distinctively and it was acclaimed 
and approved by them. They expressed their desire through some eminent schol¬ 
ars that I should write a commentary on the entire Qur’an, but I declined it due 
to my inability to embark upon such a big task.” However, they insisted upon it, 
and considered that it was his “individual obligation” (fard ‘ayn ), 2 because of the 
deplorable conditions, inadequacy (of knowledge) of the masses, and lack of de- 


1 Al-AndarasbanI, Sirat alZamakhsharl, 368; al Sam'ani, cil-Ansab , 3:181-82; lbn al-Anbari, 
Nuzhat al-alibba', 391; Yaqut, Mu'jam al-udaba', 6:2691; lbn al-Athir, Lubdb, 2:74; al-Qifti, 
Inbdh al-ruwat, 3:266; lbn Khallikan, Wafaydt al-a‘ydn, 5:168; lsma‘11 b. ‘All Abu al-Fida’, 
Kitab al-Mukhtsar fi akbbdr albashar, ed. Muhammad Zaynham Muhammad 'Azb (Cairo: Dar 
al-Ma’arif, 1998), 3:25; al-Dhahabi, Ta’rikh al-Islam, 36:487; al-Dhahabi, Siyar, 20:152; lbn al- 
Wardl, Ta’rikh, 2:63; al-Yaf’I, Mir'dt al-jandn, 3:269; lbn Kathlr, al-Bicidya,l2:219; lbn Abl al- 
Wafa, al-Jawahir al-mudiyya, 3:448; al-Fasi, al-'Iqd al-thamin, 7:139; Shihab al-Din Ahmad b. 
'All lbn Hajar al-'Asqalani, Lisan al-mizan, ed. Ghanim b. ‘Abbas b, Ghanlm (Cairo: Al-Faruq 
at-Haditha lil-Taba'a wa al-Nashr, 1996), 7:63-64; lbn Taghribardl, Nujum al-zdhira, 5:274; lbn 
Qutlubugha, Taj al-tarajim, 53; al-Suyuti, Bughya, 2:280; al-Suyuti, Tabaqat al-mufassirin, 41; 
al-Dawudl, Tabaqat al-mufassirin, 2:315; Tashkubrizada, Miftdh afsa'ada, 2:98; lbn al-'Imad, 
Shadharat al-dhahab, 4:119; al-Laknawi, Fawa’id al bahiyya, 167; al-Khavansari, Rawddt al-jan- 
ndt , 8:119; Jehlami, Hadd'iq al-Hanafiyya, 246; Sarkis, Mu‘jam al-matbuat, 1:974; Zirikli, al- 
A'lam, 7:178; Kahhala, Mu'jam al-mu’ailifin, 12:186; D.A. Agius, “Some Bio-Bibliographical 
Notes on Abu al-Qasim Mahmud b. ‘Umar al-Zamakhshari,” aT’Arabiyya 15 (1982), 113; al-Ju- 
wayni, Manhaj al-Zamakhshari, 76; al-Hufi, al-Zamakhshari, 61; ‘Abd al-Sattar Dayf, Jar Allah 
Mahmud b. ‘Umar al-Zamakhshari: hayatuhu wa-shi ruhu (Cairo: ‘Alam al-Kutub, 1994), 80; al- 
ShlrazI, al-Zamakhshari, 123; Ibrahim, Theological Questions, 17; Rahman, Zamakhshari ki tafsir, 
158; Brockelmann, “al-Zamakhshari,8:1205-7; Madelung, “al-Zamakhshari,” ET Supple¬ 
ment, 12:840-41. 

2 Fard ‘ayn is an injunction or ordinance the obligation ol which extends to every Muslim, such 
as five daily prayers and fasting during the month of Ramadan, etc. Fard kifdya is a collective 
duty in which the performance of an obligation by a sufficient number of Muslims excuses 
the other individuals from fulfilling it, such as performance of salat in congregation in the mos¬ 
que, holy war, etc. See Th. W. Juynboll, “Fard,” El\ 3:61. 


D0I 10.1515/9783110533408-003 



34 


Al-Kashshaf 


termination in those days. Al-Zamakhshari further states that he elaborated and 
commented on the opening letters (fawdtih)' of the Qur’anic chapters and the 
real meanings of the second chapter entitled “The Cow” ( al-Baqarah ) in the ex¬ 
pectation of inculcating in his readers an appreciation of the science of exegesis. 
When he made the decision for return to Mecca and embarked upon his journey, 
he encountered people, though a few of them, enthusiastically desired to learn 
and benefit from his knowledge. When he reached Mecca, Abu al-Hasan ‘All b. 
‘Isa b. Hamza b. Wahhas (cl. 526/1131), the Zaydl Imam of Mecca, insisted and 
urged him that he should compose his commentary. He also told him that he 
was planning to visit him in Khwarazm and preparing for journey to convince 
him to write it. Al-Zamakhshari states that upon such insistence and desire of 
the people, he was left with no other choice except to comply with their request. 
He finished his tafsir in two years despite his old age and illness, while in fact it 
was a job of thirty years/' 


2 Transmission of at-Kashshaf 

The primary sources do not provide much information about the transmission of 
al-Kashshdf after its completion. The sources mention Abu Salih ‘Abd al-Rahlm 
b. ‘Umar al-Tarjumanl, only one student of al-Zamakhshari who studied al- 
Kashshdf with him over a period os seven years; however, there is no evidence 
that he transmitted it to others/ 3 * 5 6 

Al-Fasi states that he saw the title of al-Kashshdf mentioned in the Fihris of 
the jurist Abu Ishaq Ibrahim b. Muhammad b. ‘lisa b. Mufayr al-Yamani. The Fih¬ 
ris describes that Abu al-Maali Yahya b. ‘Abd al-Rahman b. ‘All al-Shaybanl, a 
qddi in Mecca, transmitted al-Kashshdf from al-Zamakhshari to his nephew Abu 
ai-Ma‘ali Majid b. Sulayman b. al-Fihrl, who then transmitted it to others. Al-Fasi 
also mentions that al-Zamakhshari granted Abu al Tahir Ahmad b. Muhammad 
ai-Silafi, Abu Tahir Barakat b. Ibrahim al-Khushui, and Umm al-Mu’ayyad Zay¬ 
nab bint ‘Abel al*Rahman al-Sha‘riyya license ( ijdza ) to transmit al-Kashshdff 


3 Twenty nine suras of the Qur’an begin with a group of letters which are called fawdtih al - 
suwar, “(he openers of I he suras,” awa'il al-suwar, “ihe beginnings of ihe suras.” al-huruf al-mu- 
qat(a‘dt, “the disconnected letters.” According to al-Suyutl, the fawatih are simply mysterious 
letters or symbols known only to God. See A.T. Welch, “a!-Kur’an," El 1 , 5:400-32. 

A Al-Zamakhshari, al-Kashshdf, 1:98. 

5 Al-Andarasbani, Sirat al-Zamakhshari, 377. 

6 Al-Fasi, al-'Iqd a!-1 ha min, 7:138-39: F. Rosenthal, “al-Fasi,” El 1 , 2:828 - 29. 



According to Gilliot, Abu al-Tahir Ahmad b. Muhammad al-Silafl could be 
another source of transmission of al-Kashshaf He moved to Alexandria in 511/ 
1117-8 where he settled and remained until his death. He states, “The choice 
of Alexandria was quasi-strategic, since there he could meet Muslim intellectu¬ 
als of East and West ... without leaving his domicile, and this purpose was duly 
achieved. His renown extended far beyond that of a traditionist and a writer 
since it is impossible to count the number of times that he appears in certificates 
of audition ( sama’dt ) or of reading, or in licenses of transmission (ijdzat)." He 
mentions hundreds of works for which al-Silafi is credited for issuing the certif¬ 
icates of authenticity. 7 8 

Al-Zamakhshari studied theology with Rukn al-Din Mahmud b. al-Malahimi 
and Abu Mansur. They were also al-Zamakhshari’s students who studied exege¬ 
sis with him. ‘All b. Muhammad al-Khwarazml (d. ca. 560/1165) studied tradi¬ 
tions with al-Zamakhsharl and composed his commentary on the Qur’an, How¬ 
ever, there is no proof in the sources that anyone of them transmitted al- 
Kashshaf* 


3 Manuscripts of al-Kashshaf 

Al-Fihris al-shamil mentions 843 manuscripts of al-Kashshaf, out of which 443 
bear the date or century in which they were copied, and are available in various 
libraries and museums of the world. 9 Out of 443 dated manuscripts, Lane ana¬ 
lyzed 250 manuscripts most of which are in Istanbul. According to his analysis, 
the earliest (Feyzullah 221, dated 542/1148) was copied only four years after al- 
Zamakhshari’s death and fourteen years after he had finished the commentary 
in Mecca. The most recent manuscript given in al-Fihris is in Riyad which is 
dated 1301/1882. This indicates that there never was a time when somebody 
somewhere was not copying al-Zamakhshari’s tafsir. 10 

Lane also describes the geographic dispersion of al-Kashshaf. Of the 250 
manuscripts, only forty-one provide the name of the place where they were cop¬ 
ied. The names of these places were taken directly from the actual manuscripts, 
not from the catalogues. All of these manuscripts have a date also, although in a 


7 C. Gilliot, “al-Silafi,” El\ 9:607-9. 

8 Al-AndarasbanI, Strut al-Zamakhskari, 368, 377, 382; al-Suyuti, Bughya , 2:280; Tashkubrlzada, 
Miftdh al-saada, 2:100; al-Khavansari, Rawdat al-jarmdt, 8:123. 

9 Al-Fihris al-shamil, 2:368 -510. 

10 Lane, Traditional Mutazilite Qur'an Commentary, 59. 
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few cases a definite date of a manuscript’s completion is not certain. He con¬ 
cludes that. 

These manuscripts were copied in the great capitals of the Muslim world: Damascus, Bagh¬ 
dad, Cairo, and Istanbul; as well as important centers and regional capitals: Aq Saray, Dam- 
aghan, Gaza, Hamat, Isfahan, Jurjaniyya, Kath, Konya, Mosul, Nicaea (Iznlq), Raqqa, Shir¬ 
az, and Tabriz. As these names indicate, from Khwarazm where the first dated manuscript 
was copied in 542 H, the Kashshaf spread to every region of the Muslim world: Khwarazm, 
Iran, Iraq, Syria, Egypt, and Turkey.’ 1 


4 Issue of khatq at-Qur'an 

All biographical sources mention that al-Zamakhsharl was a Mu'tazilite and ad¬ 
hered to the Hanafi school of fiqh and expressed his theological viewpoint pub¬ 
licly. 12 He was proud to be a Mu‘tazilite, and it is reported that when he used to 
visit his friends and seek permission to enter, when asked about his identifica¬ 
tion, he would reply that Abu al-Qasim, the Mu'tazilite was on the door (abu 
al-Qasim al-mu'tazili bi al-bab). u 

According to Ibn Khallikan, when al-Zamakhshari composed al-Kashshdf the 
first time, he wrote in the introduction, “Praise be to God who created the 
Qur’an” ( alhamdu li-llah alladhi khalaqa al-Qur’an). When he was told that if 
he left it behind in this form, people would renounce it and nobody would desire 
to read it..then he changed it with the statement, “Praise be to God who made 
the Qur’an” ( alhamdu li-llah alladhi ja'ala al-Qur’an). Ibn Khallikan states that 
according to them (Mutazilites), ja'ala (to make) means khalaqa (to create) 
and both words have the same meaning. He further mentions that he saw in 
many manuscripts, “Praise be to God who revealed the Qur’an” ( alhamdu li- 
llah alladhi anzala al-Qur'an ); however, this amendment was made by the people 
and not by the author himself. 1/1 Al-Dhahabi, al-Fasi, and Ibn al-'lmad narrate 
the same account as mentioned by Ibn Khallikan. 15 


11 Lane, Traditional Mu'tazilite Qur’an Commentary, 61. 

12 Abu Faraj ‘Abd al-Rahman b. ‘All Ibn al-Jawzi, al-Muntazam fi al-td’rikh al-muluk wa-al- 
umam, cd. Muhammad ‘Abd al-Qadir ‘Ata and Mustafa Abd al-Qadir Ata (Beirut: Dar aT 
Kutub al-Tlmiyya, 1992), 18:37 - 38; Yaqut, Mu'jam aTudaha’, 6:2688; al-Dhahabi, Ta’rikh al- 
Islam, 36: 489; al-Suyuti, Rughya, 2:279; al-Suyuti, Tabaqdt al-mufassirin, 41. 

13 Ibn Khallikan, Wafaydt al-a'ydn, 5:170. 

14 Ibn Khallikan, Wafaydt al-a'ydn, 5:170. 

15 Al-Dhahabi, Td’rikh aTIslam, 36:489; al-Fasi, al 'Iqd al-thamin, 7:141; Ibn al-Tmad. Shadharat 
al-dhahab, 4:120. 
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Abu al-Fida’ (d. 732/1331) states that al-Kashshaf is the commentary (of al-Za- 
makhshar!) and it openly deals with the Mu'tazilite creed. He started his com¬ 
mentary with the statement: “Praise be to God who created the Qur’an” {alham¬ 
du li-llah alladhi khalaqa al-Qur'an). Then his companions modified it and wrote, 
“Praise be to God who made the Qur’an” [alhamdu li-llah alladhi ja'ala al- 
Qur’an). 16 

Ibn al-Wardl mentions that his (al-Zamakhshari’s) introductory statement of 
al-Kashshdf exegesis began with, “Praise be to God who created the Qur’an” ( al¬ 
hamdu li-llah alladhi khalaqa ai-Qur’an). Then afterwards, he changed it with 
“Praise be to God who revealed the Qur’an” i alhamdu li-llah alladhi anzala al- 
Qur’an). 17 

Al-Yafi (d. 768/1367) describes that when he (al-Zamakhshari) composed the 
book [al-Kashshdf), he introduced it with the statement, “Praise be to God who 
created the Qur’an” {alhamdu li-llah alladhi khalaqa al-Qur’dri). When he was 
told that if he left the book in this form, people would avoid it reading, then 
he changed it with the words, “Praise be to God who revealed the Qur’an” { al¬ 
hamdu li-llah alladhi anzala al-Qur’dn). It is also said that it was a modification 
of the people, not of the writer. 1 * 

It can be observed that there are variations of accounts in the sources about 
two main issues. The first issue deals with the words khalaqa (created), ja'ala 
(made) and anzala (revealed) in the introduction of al-Kashshdf. According to 
Ibn Khallikan, al-Dhahabi, al-Fasi, and Ibn al-‘lmad the change was made 
from khalaqa to ja‘ala and both words are synonymous in their meanings. On 
the other hand, Abu al-Fida’, Ibn al-Wardl, and al-YaFl mention that the word 
khalaqa was substituted with anzala which has different meanings. The second 
issue concerns as to who actually made the change in the text. According to Ibn 
Khallikan and al-Fasi, the amendment was made by the people and not by the 
author himself. However, al-Dhahabi does not mention who made the change. 
Abu al-Fida’ says that it was al-Zamakhshari’s companions who later modified 
the text, while Ibn al-Wardi (d. 749/1349) states that the text was amended 
after his death and like al-Dhahabi does not specify who made it. Al-Yaff s ac¬ 
count is contradictory because he says that al-Zamakhshari changed the word 
khalaqa with anzala himself. Then he adds that it was the correction made by 
the people not by the author. 


16 Abu al-Fida’, Kitab al-Mukhtasar, 3:25. 

17 Ibn al-Wardl, Td’rikh 2:63. 

18 Al-Yafi, Mir’at al-janan 3:270. 
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There are some sources which indicate that al-Zamakhshari did not write 
khalaqa in the introduction of his tafsir. The author of al-Qamus, Muhammad 
b. Ya'qub al-Firuzabadi (d. 817/1415) says, “Some scholars are of the opinion, 
while commenting on al-Kashshdf that al-Zamakhshari wrote in his original 
tafsir (that God) created ( khalaqa ) the Qur’an in place of revealed {anzala) the 
Qur’an which was changed either by the author himself or someone else safe¬ 
guarding against the ostensible negative reaction of the people. However, it is 
completely wrong because I presented this view to my teacher TaqI al-DIn al- 
Subkl (d. 756/1355) who denied it vehemently.” 11 ' According to al-Firuzabadi’s 
teacher, this statement was far from being true due to two reasons. The first is 
that it was of no importance for al-Zamakhshari to write that it (the Qur’an) 
was revealed. The second reason being that he did not conceal his Mu'tazilite po¬ 
sition, rather he was proud of it. Furthermore, in the subsequent manuscripts (of 
al-Kashshdf) the meanings are very clear and it was not considered impertinent. 
Al-Firuzabadi also states, “I saw the manuscript in the handwriting of al-Za¬ 
makhshari preserved in the mausoleum of Abu Hanlia which was free from 
any sign of erasure or correction,”™ 


5 Commentaries on al-Kashshaf 

Since its inception, al-Kashshdf has been subject to orthodox Sunni criticism 
which centered on the basic principles of Mu'tazilite theology. In fact, no 
other book in the history of tafsir has been commented upon in the forms of 
shark s, /idsfciyas, and mukhtasars more than al-Kashshdf. Hajji Khalifa 
(d. 1067/1657) in his Kashf al-zunun lists approximately Fifty commentaries/ 1 
Al-Fihris al-shdmil mentions seventy-three sharhs, hashiyas, and mukhtasars ; 
however, twelve of these commentaries have been written by unknown authors. 22 
According to Lane, more than eighty scholars have written sharhs, hashiyas, and 
mukhtasars. Some of these commentaries have been written by well-known 
scholars, while other scholars are known by die names on the manuscripts of 
the sharhs, hashiyas, and mukhtasars that have survived, although some works 
on the Kashshaf bear no name at all. Although more than eighty commentaries 


19 Muhammad b. Ya’qub al-FIruzab&di studied with Taqi al-Diu al-Subki in Damascus in 750/ 
1349 and afterwards accompanied him to Jerusalem in the same year. See H. Fleiseh, “al- 
Firuzabadl," El 2 , 2: 926 - 27; I. Schacht and C.E. Bosworth, “al-Subki," El 2 , 9:743-45. 

20 Hajji Khalifa, Kashf al-zunun, 2:1482. 

21 Hajji Khalifa, Kashf al-zunun, 2:1475-84. 

22 Al-Fihris al-shdmil, 2:511-28. 
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have been written, none has been published in a critical edition, nor has been 
studied in a systematic manner. However, some of these works have been incor¬ 
porated into the margins of different editions of al-Kashshdf 2 i With the exception 
of the first two printed editions of al-Kashshdf 2,t all of them have two, three, or 
four sharhs, hashiyas , and shawdhids of the following authors either in the mar¬ 
gins, or as footnotes, or at the end of al-Zamakhshari’s tafsir. They are: Ibn al-Mu- 
nayyir, al-ZaylaM, al-Jurjani, Ibn Hajar al-‘Asqalani, Muhibb al-Din Afandi, and 
al-Marzuql. 

Ibn ai-Munayyir al-lskandarl Nasir al-DTn Ahmad b. Muhammad was a great 
scholar in grammar, literature, Arabic, jurisprudence, theology, and exegesis. He 
was unparalleled in rhetoric and calligraphy. He composed al-Intisaf min sahib 
al-Kashshdf in which he refutes the Mu'tazilite viewpoints of al-Kashshaf and 
provides Sunni orthodox response. However, he generously praises the lexicolog¬ 
ical and grammatical knowledge and eloquent style of al-Zamakhsharl/ 1 

Al-Zayla‘i Jamal al-Din ‘Abd Allah b. Yusuf (d. 762/1360) was a Hanafi jurist, 
hadlth transmitter and theologian who wrote Risdlafi takhrij ahddith al-Kashshdf 
wa-md fihi qisas wa-athdr. Shihab al*DIn Abu al-Fadl Ahmad b. ‘All b. Hajar al- 
‘Asqalani (d. 852/1449) made an abridgement of die Risala entitled ai-Kaff al- 
shaff fi tahrir ahddith al-Kashshdf, It deals with the traditions mentioned in al- 


23 Lane slates that, “Some of die glosses in Istanbul were of a few pages each and were usually 
to be found in bound manuscripts containing a number of other works or fragments. The card 
catalogue of he Sulemymaniye listed about thirty hawdshi, a third of which were well under 100 
folios in length (the longest was 67 folios). While there were 40 to 50 copies of such well-known 
commentaries as those by Sa’d al-Din al-Taftazani and al-Sayyid al-Sharif al-Jurjani; many of the 
lesser known commentaries were limited to one or two copies. A few copies of the Kashshdfeve n 
had an anonymous hashiya in the margins. For example, at the end of the fourth rub* of MS. 
Feyzullah 223, a marginal note reads: tammat al-hashiya [Tuesday, 7 Ramadan, 772 Hi. There 
is no indication as to whose hashiya it is. MS. Feyzullah 223 was completed on Wednesday, 16 
Rabi‘ II, 777 A.H., after the gloss on the fourth rub' had been Finished. This date is given at 
the end of the third rub\ indicating that it and not the fourth rub' was the last to be copied; 
no name or date is given at the end oT the fourth rub'. See Lane, Traditional Mu'tazilite 
Qur’an Commentary, 86 - 87. 

24 The first edition: The Qornn; with the commentary of the Imam Aboo al-Qasim Mahmood bin 
'Omar aTZamakhshari, entitled “The Kashshaf 'an Haqaiq al Tanzil" Ml, was edited by W. Nassau 
Lees [,..J, and Mawlawis Khadim Hosain and Abd al Mayi, Calcutta, printed and published by W. 
Nassau Lees in 1856-1862. William Nassau Lees wrote a good introduction in English and de¬ 
scribed the six manuscripts he had at his disposal. He also had two or three other copies without 
dates. The second edition was published by Dar al-Tiba‘a al-Misriyya - al-Matba a aI-(Am!riyya], 
Bulaq in 1281/1864. 

25 Al-Suyuti, Bughya, 1:384; Hajji Khalifa, Kashf al-zunun, 2:1477; al-Fihris al-shdmil, 2:513; 
Kahhala, Mu'jam al-mu'aUifin, 2:161-62. 
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Kashshaf, and classifies them in sahih (sound), hasan (fair), da if (weak), and 
mawdu' (spurious), and is printed in most of the Kashshaf editions. 26 

A1 Jurjani 'All b. Muhammad b. ‘All (d. 816/1413), called al-Sayyid al-Sharif, 
was a Hanafi theologian and a great scholar in grammar, logic, law, and lan¬ 
guage of his time. In 766/1365 he went to Harat to study under Qutb al-Din 
Muhammad al-Razi al-Tahtani, but he advised him to go to his pupil Mubarak- 
shah in Egypt; however he stayed in Harat. He studied with Muhammad al* 
Fenarl and went with him to Egypt where he heard Mubarakshah and Akmal 
al-Din Muhammad b. Mahmud. According to al-Suyutl, he wrote more than 
fifty books and composed a commentary on al- Kashshaf which he did not finish. 
His other titles are commentary on al-Baydawi’s Tafsir, commentary on al-Muwd- 
fiq of al-‘Udad, commentary on al-Tajrid of al-Nasir al-Tusi, commentary on al- 
Tadhkira al-Nasiriyya on physiognomy, hdshiya on the commentary of al- 
Taftazani’s al-Tanqih on jurisprudence and commentary on al-Mutawwil of al- 
Taftazani on rhetoric and eloquence. His Hdshiya ‘ala tafsir al-Kashshaf is also 
an orthodox explanation of al-Zamakhshari’s tafsir. 27 

Ibn Hajar al-'Asqalani Shihab al-Din Abu al-Fadl Ahmad b. ‘All was a Shafi‘1, 
hadith scholar, qadi, historian and poet. He studied with Zaki al-Din Abu Bakr b. 
’All b. Muhammad (d. 787/1385), Shams al-Din Muhammad b. ‘Alt Ibn Qattan, 
Zayn al-DIn al-‘Iraqi (d. 806/1404) and ‘Izz al-DIn Ibn Jama’a (d. 819/1416). He 
was a prolific writer and author of approximately one hundred and fifty 
books. His famous titles are Fath al-hari, a great commentary on Sahih al- 
Bukhdri, al-Isdba fi tamyiz al-sahdba, Lisdn al-mizdn, Thahdhib al-tahdhib, al- 
Durar al-kdmina fi a'yan al-mi'a al-thdmina, a commentary on al-Irshdd which 
deals with al-Shafi'i’s jurisprudence, and Diwan shi'r. He composed an abridge¬ 
ment of Jamal al-DIn al-Zayla’Fs Risala fi takhrij ahddith al-Kashshaf wa-ma fihi 
qisas wa-athdr entitled al-Kaff al-shaff fi tahrir ahddith al-Kashshaf. 2 * 

Muhibb al-Din Afandi Abu al-Fadl Muhammad b. TaqI al-Din (d. 1014/1605) 
was a Hanafi jurist and expert in several sciences. He wrote a commentary on the 
shawdhid used by al-Zamakhshari in the Kashshaf titled Tanzil al-dydt ‘aid al-sha- 
wahid min al-abydt. This work is included in some of the Kashshaf editions. 20 


26 IJajji Khalifa, Kashf al-zumm, 2:1481; Kahhala, Mu'jam al-mu’allifin, 6:165-66. 

27 Al-Suyuti, Bughya, 2:196-97; Kahhala, Mu'jam al-mu’aUifin, 7:216; al-Fihris al-shamil, 2:517; 
Hajji Khalifa, Kashf al-zunun, 2:1479; al-Fihris al-shamil, 2:517; A.S. Tritton, “Al-DjurdjanI, ‘Ali 
b. Muhammad," El 2 , 2:602 - 3. 

28 Hajji Khalifa, Kashf al-zunun, 2:1481; Kahhala, Mu jam al mu’allifin, 2:20-22; F. Rosenthal, 
“Ibn Hadjar al-'Askalanl,” El 1 , 3:776-79. 

29 Kahhala, Mu'jam al-mu'aliifin, 3:16. 
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Al-MarzuqT Muhammad ‘Aylan (d. 1355/1936) was a ShafiT theologian, 
Qur’an commentator and scholar in several sciences. He is author of two 
books Hashiya 'ala tafsir al-Kashshdf and Mashahid al-insaf ‘ala shawahid al- 
Kashshdf Both of them are also included in most of the Kashshaf Editions. 10 

Al-Baydawl ‘Abd Allah b. ‘Umar Nasir al-Din was a Shafi‘1 theologian and 
reputed for wide learning. He wrote on a number of subjects including Qur’an 
exegesis, law, jurisprudence, scholastic theology, and grammar. His famous 
work is the commentary on the Qur'an entitled Anwar al-tanzll wa-asrdr al- 
ta'wil which he composed in response to al-Kashshaf. According to Robson, de¬ 
spite his refutation and amendments to the Kashshars Mu’tazilite views, on oc¬ 
casions he retained them, possibly without fully realizing their significance/ 1 
Watt considers, “This was intended as a manual for instruction in colleges or 
mosque-schools, and therefore aims at giving in concise form all that was best 
and soundest in previous commentaries, including important variant interpreta- 
tions.’’ ,> Al-Subkl and al-Suyuti also mention al-Baydawi’s dependence on al-Za- 
makhsharl. In addition, both of them list a summarized version ol the Kashshaf 
entiltled Mukhtasar al-Kashshdf by him," 

Besides Ibn al-Munayyir, al-Zayla‘1, al lurjanl, lbn Hajar al-‘Asqalani, Mu- 
hibb al-DIn Afandl, al-Marzuqi and al-BaydawI, there are a number of commen¬ 
tators who wrote hdshiyas on al-Kashshdf They are as follows: 

1. Abu al-Baqa’ al-‘UkbarI Muhibb al-Din ‘Abd Allah b. al-Husayn (d. 616/1219) 
was Hanball juristprudent, grammarian, philologist, Qur’an reciter, exegete, 
and transmitter of hadith. He studied with several distinguished scholars, 
such as the grammarian Ibn al-Khashshab, and with experts on fiqh and 
qird'dt. He served as a repetiteur (mu id) to Ibn al-Jawzi (d. 597/1200). Ac¬ 
cording to Mohammed Yalaoui, his reputation as a grammarian and com¬ 
mentator attracted pupils from distant parts. Al-Suyuti mentions that he 
was trustworthy in the transmission of hadith, excellent and distinguished 
in his character, much committed to religion, modest in his disposition, 
and frequent visitor to those who were in charge of teaching and education. 
Amongst his disciples were e.g. ‘Abd al-Hamid b. Hibat Allah Ibn Abl al- 
Hadid (d, 655/1256), commentator on the Nahja al-baldgha, the biographer, 


30 Kahhala, Mu'jam al-mu’allifin, 11:73- 7A; Zirikll, al-Alam, 6:310. 

31 J. Robson, “al-Baydawi,” El\ 1:1129. 

32 Montgomery Watt .and Richard Bell, Introduction to the Qur'an (Edinburgh: Edinburgh Uni¬ 
versity Press, 1994), 169. 

33 Taj al-Din Abu Nasr ‘Abd al-Wahhab b. ‘All b. ‘Abd al-Kafi al-Subkl, Tabaq&t al-Shafi'iyya al- 
kubrd, ed. Mahmud Muhammad al-Tanahi and 'Abd al-Fattah Muhammad al-llilw. (Cairo: flijr 
lil-Tabaa wa al-Nashr waT-Tawzi' wa’l 1‘lan, 1992), 8:157; al-Suyu(i, Hughya, 2:50. 
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al-Mundhirl (cl. 656/1257), the historian, Ibn al-Najjar (d. 643/1245) and al- 
Dubaythi (d. 637/1239). Out of some sixty titles attributed to him, most of 
them deal with grammatical teaching and philological glosses on texts: 
the Qur’an, hadith, ancient poets and poetry, SIbawayh’s shawdhid, the ser¬ 
mons of Ibn Nubata and the Maqamdt of al-Hariri. In addition, he wrote 
many commentaries on well-known works. According to cil-Fihris, he com¬ 
posed a gloss on al-Kashshdf.\ v ' 

2. Al-Sulami ‘Izz al-DIn Abu Muhammad ‘Abd al-‘AzIz b. ‘Abd al-Salam 

m 

(d. 660/1262), renowned as “Authority of the scholars,” (sultan al-‘ulamd) 
was Shafi‘1 jurist and a great scholar in theology and exegesis. He studied 
with Fakhr al-DIn Ibn ‘Asakir (d. 620/1223), QadI Jamal al-DIn b. al-Harastani 
(d. 614/1217) and Sayf al-DIn al-Amidi (d. 631/1233). He was expert in juris¬ 
prudence and his judicial approach centered around the concept of “the in¬ 
terest of the community” (al-masalih). He was an imam at the Umayyad 
mosque in Damascus and professor of Shafi‘1 law at the Salihiyya college, 
founded in Cairo by al-Malik al-Salih. His works include al-Qawd'id al- 
kubrd on jurisprudence, al-Ghdya fi ikhtisdr al-nihdya on al-Shafn’s jurispru¬ 
dence, Tafsir al-Qur’dn, and Mukhtasar al-Kashshdf^ 

3. Al-‘Iraqi ‘Alam al-DIn Abu Ishaq ‘Abd al-Karim b. ‘All b. ‘Umar al-Ansari 
(d. 704/1304) was a Shafi’i Qur’an exegete. He was jurisprudent, theologian, 
man of letters, and excellent prose writer. His work Tahdhib al-Kashshdf ‘ala 
sabil al-insaf is a gloss on al-Kashshdf in which he defends al-Zamakhshari 
against Ibn al-Munayyir’s al-Intisdf His other books are commentary on al- 
Tanbih of al-Shlrazfs Furu al-fiqh al-Shdfif and Tafsir al-Qur’dn al-karim. i( ' 

4. Al-Sukunl Abu ‘All ‘Umar b. Muhammad b, al-Khalll (d. 707/1307) was a 
MalikI Qur’an reciter, theologian, exegete, and logician. His works include 
al-Manhaj al-mashriq fi at-Ftirad ‘ala kathir min ahl al-mantiq, and Kitab 
at-arba'in mas’ala fi usul al-din ‘aid madhhab ahl al-sunna. In addition, he 
wrote al-Tamyiz li-md awda'ahu al-Zamakhshari min al-Ftizal fi tafsir al- 
kitdb al-'aziz in which he criticizes the Mu'tazilite contents of al-Kashshdf. 37 


34 Al-Suyuti, Bughya, 2:38-40; Kahhala, Mu'jam al-mu’aUifln, 6:46-47; al-Fihris al-shamil, 
2:513; Mohammed Yalaoui, “al-‘Ukbari.” E! 7 , 10:790-91. 

35 Kahhala, Mu'jam al-mu’allifin, 5:249; al-Fihris al-shamil, 2:527; E. Chaumont, “al-Siilaml," El 7 , 
9:812-13. 

36 Hajjl Khalifa, Kashf al-zunun. 2:1477; Kahhala, Mu'jam al-mu’allifin, 5:319; Zirikli, al-A'ldm, 
4:53; al-Fihris al-shdmil, 2:514. 

37 Kahhala, Zirikli and al-Fihris give the' title al Tamylz li ma awda'ahu atZamakhshari min al- 
I'tizdl fi tafsir al-kitdb al-'aziz, whereas in Hajjl Khalifa’s Kashf al-zunun the title is Kitab al- 
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5. Al-Shirazi Qutb al-Din al-ShlrazI Mahmud b. Mas'ud (d. 710/1311) was a dis¬ 
tinguished scholar in exegesis, jurisprudence, theology, mathematics, phi¬ 
losophy, astronomy, and medicine. Due to his versatility in these sciences, 
Abu al-Fida’ gave him the title of al-mustafannin (experienced in many 
fields). He studied with Diya’ al-Din Mas’ud al-Kazaruni, Kamal al-Din 
Khayr al Kazaruni, Sharaf al-Din al-Zakl al-Rushkani, Shams al-Din al- 
Qurtubi and Na§Ir al-Din al-Tusi, Towards the end of his life he was devoted 
to the study of hadith and wrote two critical books. Jam' usid and Sharh. Ac¬ 
cording to al-Subki and Isnawi, Qutb al-Din surpassed in rational sciences 
(bara'a fi al-ma‘qulat), and he was one of the most intelligent scholars 
(ghayat al-dhaka’). Ibn Hajar mentions that his knowledge was comparable 
to the vastness of the sea (buhur al-“ilm) and was known as one of the most 
erudite commentators (sharih al-‘allama) among the contemporary distin¬ 
guished scholars. This title underscores his great prestige as an intellectual. 
Safi al-DTn al-Mutrib reports that he taught al-Zamakhshari’s al-Kashahaf, 
and Ibn Sina’s (d. 428/1037) al-Qanun and al-Shifa‘ in Damascus. He led 
the life of a Sufi. He had many pupils, among them was Kamal al-Din al- 
Farisi who encouraged al-Tahtanl (d. 766/1364) to write Muhakamat on the 
Ishdrat of Ibn Sina on points disputed between Nash al-Din and Fakhr al- 
Din al-Razi. However, he neglected his religious duties, but al-Suyuti men¬ 
tions that in Tabriz he always performed his salats with the congregation. 
His commentary on the Hikma al-ishrdq of Suhrawardi is undoubtedly con¬ 
nected with his religious attitude. Hajjl Khalifa emphasizes that he distin¬ 
guished himself in theology. He annotated the Qur'an very thoroughly and 
in a fashion that won recognition in his Fath al-mannan fi tafsir al-Qur’an. 
In his Fi mushkildt al- Qur'an, he dealt with passages in the Qur’an difficult 
to reconcile with one another. He wrote a commentary on al-Kashshaf ‘an 
haqa’iq al-tanzil of al-Zamakhshari. 18 

6. Al-Shuqqar Qutb al-Din Abu al-Fath Muhammad b. Mas’ud (d. 712/1312) was 
exegete and grammarian. He wrote commentary on al-Luhab fi ‘ilm al-i'rdb 


Tamyiz ‘aid al-Kashshdf. See Hajji Khalifa, Kashf alzunun, 2:1482; Kahhala, Mu'jam almu'allifm, 
7:309; Zirikli, al-A'lam, 5:63; al-Fihris al-shamil, 2:514. 

38 Al-Subki, Tabaqat al-Shafi'iyya, 10: 386; Jamal al-Din ‘Abd al-Rahlm b. al-Hasan Isnawi, Ta- 
baqat al Shafflyya , ed. 'Abd Allah al-Jaburi, (Baghdad: Ri’asat Dlwan al-Awqaf Ihya’ al Turath 
al-Islaml, 1970-71), 2:120; Shihab al-DIn Ahmad b. ‘All Ibn Hajar al-‘Asqalani, al-Durar al-ka- 
mina fi a’yan al-mi’a al-thamaniya, (Hyderabad Deccan: Majlis Da’ira al-Ma’arif al-‘Uthmaniyya, 
1929 - 32), 4:339 - 41; Tashkubrlzada, Miftah al-sa'ada, 1; 204-5; Hajji Khalifa, Kashf al-zumm, 
2:1477; Kahhala, Mu'jam al-mu’allirm, 12:202 203; Fihris al-shdmi! , 2:514; E. Wicdermann, 
"Ku(b al-Din al-Shirazi,” El\ 5:547-48. 
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of Isfara’inl. He also made a summary of al-Kashshaf entitled Taqrib al-tafsir 
in 698/1299. 39 

7. Ibn al-Banna’ Abu al-‘Abbas Ahmad b. Muhammad b. ‘Uthman al-Azdi 

fe ~ * 

(d. 721/1321) was a mathematician and great scholar in many sciences. He 
composed numerous books on mathematics, rational sciences, algebra, 
and theology. He wrote a commentary on al-Kashshdf. w 

8. Al-Mardawi Shihab al-DTn Abu al- 4 Abbas Ahmad b. Muhammad (d. 728/ 
1328) was a Hanbali jurisprudent, theologian, grammarian, reciter of the 
Qur’an, and exegete. Kahhala lists Fath ai-qadir ft al-tafsir , Zirikli gives 
the name of Mukhtasar al-Kashshaf and al-Fihris mentions Mukhtasar al- 
Kashshdf ‘an haqd’iq al-tanzil /" 

9. Al-Kindi ‘Imad al Din al-Husayn b. Abi Bakr b. Abi al-Husayn (d. 741/1340) 
was an exegete, transmitter of hadith, jurist, and qddi in Alexandria. 
Kahhala states that he composed a tafsir in ten volumes. The Fihris mentions 
that he wrote a gloss entitled al-Kafil bi-ma’dni al-tanzil ‘aid al-Kashshaf'* 1 

10. Al-Tibi Sharf al-Din al-Hasan b. Muhammad b. ‘Abd Allah (d. 743/1342) was 
a great scholar in a variety of sciences. Al-Suyuti mentions him as an emi¬ 
nent and famous scholar in rational sciences, Arabic, and eloquence. He 
quotes Ibn Hajar that al-Tibl was exceedingly intellectual who used to go 
deep in extracting the meanings from the Qur’an and the traditions, in 
the forefront for spreading the knowledge, pleasant personality, strongly op¬ 
posed to philosophy and innovation, and vehemently in love with God and 
His Prophet, very modest and always supporting the students in their reli¬ 
gious sciences. He was very rich due to inheritance and his own business, 
but always spent his wealth in charity until he became poor in his last 
days. He composed his commentary on aFKashshdf entitled Futuh al- 
ghayb ft al-kashf ‘an qina’ al-rayb. His other works are al-Kashif ‘an haqd’iq 


39 1'he Fihris al-shdmil gives the year ot his death 698/1299. Kahhala states that he was still alive 
in 712/1312, while Zirikli writes that he died after 712/1312. Both Kahhala and Zirikli mention that 
ho finished Sharh al-Lubab fi ‘ibn al-i‘rab lii-Isfara’mi in 712/1312. Hajji Khalifa considers that per¬ 
haps this Qutb al Din Mahmud b, Mas‘ud al-Sirafl al-Fall al Shuqqar is Qutb al-Din Mahmud b. 
Mas‘ud al-Shirazi. See Hajji Khalifa, Kashf al zunun, 2:1481; Kahhala, Mu'jam ai-mu’allifin, 12:20; 
Zirikli, at-A'Idm, 7:96; al-Fihris al-shdmil 2:527, 

40 Hajji Khalifa, Kashf al-zunun, 2:1482; Kahhala, Mu'jum al-mu'aUifin, 2:126-27. 

41 Kahhala, Mu'jam al-mu’alliftn, 2:125-26; Zirikli, al-A'ldm, 1:222 - 3; al-Fihris al-shdmil, 2:528. 

42 Kahhala gives 741/1340 as the year of his death, the Fihris mentions 720/1320. See Kahhala, 
Mu jam a!-mu'allifin, 3:316-17; al-Fihris al-shdmil, 2:514. 
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al-sunan al-nabawiyya, al-Tibyan fi ma'am wa-al-bayan, Muqaddima fi 'Urn 
al-hisdb and Asma’ al-rijal .'* 3 

11. Al-Qazwlnl Sira] al-Din Abu Haf? ‘Umar b. ‘Abd al-Rahman b. ‘Umar al- 
Farisi (d. 745/1344) was an exegete. He wrote a commentary on al-Kashshdf 
with the title al-Kashf ‘an mushkildt al-Kashshdf. Kahhala mentions another 
book Nasihat al-muslim al-mushfiq li-man ibtild' bi-hubb al-mantiq written by 
him. 44 

12. Al-Jarabardi Fakhr al-Din Abu al-Mukaram Ahmad b. al-Hasan (d. 746/1345 — 
46) was a distinguished scholar and jurist. He was religious, munificent, 
venerable, and assiduous for knowledge and cared for the benefits of stu¬ 
dents. He composed a gloss on al-Kashshdf in ten volumes. Amongst his 
other works are commentary on al-Hawi al-saghir of al-Qazwini dealing 
with Shafi'i’s jurisprudence, entitled al-Hddi, but he did not complete the 
commentary on Minhdj of al-Baydawi about the principles of jurisprudence 
and supercommentary of the commentary on al-Mufassal of Ibn al-Hajib 
which deals with grammar/' 15 

13. Al-Yamanl *Jmad al-DTn Yahya b, al-Qasim al-‘Alawi al-Fadil (d. 750/1348/9) 
was a Shafi’t commentator of the Qur’an, grammarian, and man of letters. 
According to al-Suyuti, he was well versed with al-Kashshdf and composed 
a gloss on it. Hajji Khalifa states that he wrote a commentary on al-Kashshdf 
entitled Durar al-asddf min hawashi al-Kashshdf [Durar ai-asdaf fi hall *;uqd 
al-Kashshdf] in two volumes. Afterwards, he composed another commentary 
of al-Kashshdf which was known as Tuhfat al-ashrdf fi kashf ghawamid al- 
Kashshdf Kahhala and Zirikli also mention that he wrote two glosses on 
al-Kashshdf one Durar al-asddf fi hall ‘uqd al-Kashshdf and the other Tuhfat 
al-ashrdf fi kashf ghawamid al-Kashshdf/' 1 ' 

14. Al-Tahtani Qutb al-Din Muhammad (Mahmud) b. Muhammad al-RazI 
(cl. 766/1364-5) was physician, philosopher, grammarian and expert in exe- 


43 Al-Suyuti, Bughya, 1:522-3; Hajji Khalifa, Kashf al-zunun, 2:1478; al-Khavansiiri, Rawdat al- 
jannat, 8:125; Kahhala, Mu'jam al-mu’allifin, 4:53; al Fihris al-shamil, 2:515. 

44 Hajji Khalifa, Kashf al-zumm, 2:1480; Kahhala, Mu'jam al-mu’allifin, 7:289; Zirikli, al-A’idm 
5:49; al-Fihris al-shamil, 2:515. 

45 Al-Suyuti, Bughya, 1:303; Hiijji Khalifa, Kashf al-zunun, 2:1478; Kahhala, Mu'jam al-mu’allifin, 
1:198-99; al-Fihris al-shamil, 2:515. 

46 Al-Suyuti, Bughya, 2:339; i.lajji Khalifa, Kashf al-zunun, 2:1480; Kahhala, Mu'jam al-mu’alii fin, 
13:219-20; Zirikli, al-A'ldm 8:163; al-Fihris al-shamil, 2:515. 
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gesis, eloquence and religious sciences. He wrote the commentary on al- 
Kashshdf entitled TaqribA 7 

15. Al-Aqsara’I Jamal al-DTn Muhammad b. (Mahmud) Muhammad (d. ca. 77\i 
1370) was a great scholar in Arabic, religious, and rational sciences. He 
wrote commentary on al-Idah fi al-ma'drti wa-al-bayan of al-Qazwinl, com¬ 
mentary on Majma' al-bahrayn wa-multaqi al-nahrayn of Ibn aI-Sa‘ati 
which deals with Hanafi jurisprudence, commentary on al-Ghdya al-quswa 
fi dirdyat al-fatwa of al-Baydawl, and commentary on Mawjiz al-qdnun of 
Ibn al-Nafls on medicine. Hajji Khalifa mentions that al-Aqsara'i in his com¬ 
mentary on al-Kashshaf criticized Qutb al-Dln Muhammad b. Muhammad al- 
Razi al-Tahtani’s al-Taqrib, a commentary on al-Kashshaf. ‘Abd al-Karim b. 
‘Abd al-Jabbar (d. 830/1427) defended the objections of al-Aqsara’i in his 

book Muhakamat , 4R 
■ 

16. Al-Damaghani Iftikhar al Din Muhammad b. Nasr Allah b. Muhammad 
(d. 775/1374) was a great scholar in rational and traditional sciences. Accord¬ 
ing to Kahhala, his works include al-Kdshif fi al-tafsir in seven volumes, 
commentary on al-Vyiin of al-‘Adad al-DIn ‘Abd al-Rahman, commentary 
on al-Isharat entitled Tanqih al-‘ibarat fi tawdih al-ishdrat , and commentary 
on al-Mudrik in logic. The Fihris mentions that he wrote a commentary on al- 
Kashshdf entitled Kashif al-sajdf ‘an wajh al-Kashshaf. Most probably, al-Kd¬ 
shif fi al-tafsir may be an abbreviation of Kashif al-sajaf ‘an wajh al- 
Kashshaf . 49 

17. Al-Babarti Akmal al-Din Muhammad b. Mahmud al-Dimashqi (d. 786/1384) 
was a Hanafi scholar, jurist, scholastic theologian, exegete, hadith transmit¬ 
ter, grammarian, and an eloquent orator. He was a student of Ibn Hajar al- 
‘Asqalani. He wrote commentary on al-Kashshaf. His other works include 
commentary on al-Mashariq, commentary on Mukhtasar of Ibn Hajib, com¬ 
mentary on 'Aqida al-Tusi, commentary on al-Hiddya on jurisprudence, com¬ 
mentary on Alfiyya of Ibn Mu‘at on grammar, commentary on al-Mandr, and 
commentary on al-Bazdawwif j0 


47 Hajji Khalifa, Kashf al-zunurt, 2:1478; Kahhala, Mu'jam al-mu'aiiifin, 11:215-16; al-Fihris al - 
shamil, 2:525. 

48 Kahhala gives al-Aqsara'i’s year of death 771/1370, while the Fihris mentions that he was alive 
in 780/1379. See Hajji Khalifa, Kashf al-zunun, 2:1478; Kahhala, Mu'jam ai-mu’allifin, 11:192; al- 
Fihris al-shamil, 2:516. 

49 Kahhala, Mu'jam al-mu'aUifin, 12:78-9; al-Fihris al-shdmil, 2:516. 

50 Al-Suyuti, Bughya, 1:239 40; Hajji Khalifa, Kashf al zunun, 2:1478; Kahhala, Mu'jam al-mu'al- 
lifin , 11:298 - 99. 
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18. Al-KirmanI Shams al-Din Muhammad b. Yusuf b. ‘All (d. 786/1384) was an 
outstanding scholar in jurisprudence, hadith, Qur’an commentary, elo¬ 
quence, and Arabic. In addition to Unmudhaj al-Kashshaf which is an ab¬ 
stract of al-Kashshdf, he composed commentaries on Tafsir al-Bayddwi, 
Sahih al-Bukhari, al-Muwafiq, Mukhtasar of Ibn al-Hajib entitled al-Sab'a 
al-sayydrah, al-Fawa'id al-Ghaydthiyya on rhetorics and al-fawahir : 51 

19. Al-Taftazani Sa‘d al-Din Mas‘ud b. ‘Umar (d. 793/1390) known as “a/- 
‘alldma n was a renowned scholar of grammar, rhetoric, law, theology, 
logic, and exegesis of the Qur’an. He was expert in both Hanafi and 
ShafiT law and usu/. Faslh al-Awafi mentions in Faryumad that al-Taftazanl 
completed his commentary on al-Tasrif al-'Izzi by al-Zanjani on Arabic mor¬ 
phology in 738/1338 at the age of sixteen. He became attached to the ruler of 
Harat. Mu'izz al-Din Kart, to whom he dedicated his Sharh al-Talkhis al- 
mutawwal in 748/1347. Then he joined Jani Beg, Khan of the Golden Horde 
to whom he dedicated his Mukhtasar al-ma’ani in 756/1355. When Timur con¬ 
quered Khwarazm in 759/1379, Mu’izz al-Din Kart’s son Malik Muhammad, 
ruler of Sarkhs, asked his nephew PIr Muhammad b. Ghiyath al-Din to ob¬ 
tain Timur’s permission for al-Taftazanl to join him in Sarkhs and he was 
there in 782/1380. Subsequently, due to his eminence in scholarship, 
Timur insisted that he come to Samarqand. Al-Taftazanl accepted the offer 
and stayed there until his death in 793/1390. However, during this period 
a scholarly rivalry took place between him and al-Sharif ‘All b. Muhammad 
al-Jurjani, whom Hmur brought to Samarqand after his conquest of Slraz in 
789/1387. A public debate between him and al-Sharif al-Jurjani took place in 
the presence of Timur, about al-Zamakhshari’s exegesis of Qur'an.’-’ The 
Mu'tazilite scholar Nu‘man al-Din al-Khwarazmi judged in favor of al- 
Jurjani and Timur backed him. It is said that al-Taftazani’s severe grief 
about this defeat might have hastened his end. His body was carried to 
Sarkhs where he was buried. Al-Taftazani’s fame rests mainly on his com¬ 
mentaries on well-known works in various Fields of learning. Later scholars 
wrote supercommentaries on many of them. His works are commentary on 
al-Kashshdf which was not completed, a Persian commentary on the Qur’an 
entitled Kashf al-asrdr wa-‘uddat al-abrar, a Turkish versified translation of 


51 Al-Suyuti, Bughya, 1:279 - 80; Kahhala, Mu'jam al-mu'allifm, 13:326. 

52 It was with regard to the ciya 5 of Sura al-Uaqara: “They are guided by their Lord and they 
will be successful" {’ula'ika 'ala hudan min rabbihim wa ’ula'ika hum al-muhtadGn). 
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Sa‘dl’s Bustan, al-Maqasid on theology, al-Miftah on Shafi l law, and a col¬ 
lection of Hanafi fatwdsf 3 

20. Al-BulqTni Siraj al-DIn ‘Umar b. Raslan (d. 805/1403) was the most celebrat¬ 
ed jurist of his age, exegete, scholastic theologian, grammarian, and poet. 
According to Gibb, he was honored by the title of Shaykh al-Islam, ranked 
along with or above the grand qddis, and regarded by some as the mujaddid 
of the eighth century. He composed a commentary on al-Kashshaf in three 
volumes. His other works are al-Tadrib on ShafiTs jurisprudence which he 
could not complete, Tashih al-minhaj in six volumes on jurisprudence and 

Mahasin al-istiiah on hadith. v> 

«■ ■ ■ * ■ 

21. Al-Mu’ayyad bi-Allah Fakhr al-Din ‘Abd Allah b. al-Hadi b. Yahya b. Hamza 
(d. ca. 810/1407) was Zaydi Shi'ite and composed a brief of al-Kashshdf en¬ 
titled al-Jawhar al-shaffaf al-multaqat min maghasat al-Kashshaf , 55 

22. Al-FIruzabadi Majd al-DIn Abu Tahir Muhammad b. Ya'qub’s (d. 817/1415) 
works were concentrated on the subjects of tafsir, hadith, and history, but 
he excelled in lexicography. According to Hajjl Khalifa, he wrote two com¬ 
mentaries on al-Kashshaf, the first entitled Qutbat al-kkashshdf li-hall 
khutbat al-Kashshaf and the second Naghbat al-rashshaf min khutbat al- 
Kashshaf, He wrote more than fifty works, but his most celebrated book is 
al-Qdmus al-muhit wa-al-qdbus al-wasit al-jdmi‘ li ma dhahaba min kaldm 
al-'Arab shamatit. He wished to write a dictionary in sixty or it is said, in 
one hundred volumes. His other books are al-Lamf al-hlm al-‘ujab, al- 
jdmi' bayn al-muhkam wa-al-'ubdb which only reached the fifth volume 
and was not completed, Path al-bari bi-al-samih al-fasih al-jari on Sahih 
al-Bukhari and many other titles. 56 

23. Al-TraqI Wall al-Din Abu Zar'a Ahmad b. ‘Abd al-Rahim (d. 826/1423) was a 
Shafi’i jurist, theologian, hadith transmitter and expert in some sciences. He 
was a qadi and professor. He wrote commentary on Jam' a al-jawami' of al- 
Subki on jurisprudence and commentary on al-Bahja al-wardiyya on al-Sha- 
fiYs jurisprudence. He wrote an abstract of Ibn al-Munayyir’s al-Insaf ‘ala 


53 Al-SuyutI, Bughya, 2:285; Hajjl Khalifa, Kashf al-zunun, 2:1478; al-Khavansarl, Rawdcit ai-jan- 
nat, 8:125; Kahhala, Mu'jam al-mu’allifin, 12:228 - 29; al-Fihris ai-shamil, 2:516; W. Madelung, “al- 
Taftazani," El 2 , 10:88-89, 

54 Hajjl Khalifa, Kashf al-zunun, 2:1479; 7irikli, al-A'Iam 5:46; Kahhala, Mu'jam al-mu’alliftn, 
7:284-85; al-Fihris al-shamil, 2:517; H.A.R. Gibb, “al-Bulkinl,” EF, 1:1308-9. 

55 Kahhala, Mu'jam al-mu’allifin, 6:16; al-Fihris al-shamil, 2:517. 

56 Hajjl Khalifa, Kashf al-zuniin, 2:1480; Kahhala, Mu'jam al-mu’allifin, 12:118 19; al-Fihris al- 
shamil , 2:525; Fleisch, “al-Firuzabadl,** El 2 , 2:926-27. 



